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ABSTRACT

The present study aims at shedding some light on the analysis of various
translations into English of two selected surahs (chapters) from the Holy Qur’an
with the main focus on the comparison of related linguistic and literary aspects.

The ultimate objective of this study is to find out which translation of
these two surahs is more acceptable amongst the other versions. It includes five
chapters: an introduction, methodology, review of literature, findings and
analysis based on the various translations of the two chosen surahs, and lastly a
conclusion that sums up the work and provides some suggestions and
implementations on further researching about the translations of the meanings of
the Holy Qur’an.

The study discusses differences in various translations of two surahs given
by five well-known translators of the Holy Qur’an; (1) Arthur J. Arberry, (2)
Muhammad Asad, (3) N.J. Dawood, (4) S. Abul A’Ala Maududi and (5) The
Presidency of Islamic Research (P.O.LR). The procedure in this study is based
on a profound analysis of various translations of two chosen surahs ( Al-
Takathur and Al-Nasr) and a careful comparison of their linguistic and literary
aspects. The outcome of my judgment is based on the famous interpretations of
The Holy Qur’an by Al-Zamakhshari, Al-Qurtubi, Ibn-Kathir, Al-Razi, Al-
Zuhaili and Al-Sabooni. Therefore, the best translation of the five is chosen and
-in some cases- a modified translation is suggested by the researcher.

In conclusion, transiating the Holy Qur’an requires not only the surface
meaning of the words, but it definitely needs a more profound knowledge of
both linguistic and literary aspects of the words of Allah. Based on this, the
study concludes that no translation can replace the words of Allah in the Qur’an

and no one can even produce a single verse that could match it.
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[Say, if the whole of mankind and jinns were to gather together to produce the
like of this Qur’an, they could not produce the like thereof; even if they backed
up each other with help and support. Q17:88] (P.O.LR 1985: 805).
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CHAPTER 1

INTRODUCTION

This study is a comprehensive survey on the various translations of the
Holy Quran to explore and distinguish the most appropriate translation -if
possible- of the linguistic and literary expressions.

My ultimate objective is to find out which translation is the most
acceptable amongst the other versions.

I have chosen five distinguished and well-known translators who used
different styles in English. Also my approach is pertinent to two short surahs
(chapters) selected from the Holy Qur’an, which are Al-Takathur
No. 102 and 4/-Nasr No.110.

The thesis includes five chapters: chapter one is an introduction, which
gives a thorough idea about the study. Chapter two is the methodology, which
shows the way I have chosen to perform my analysis. Chapter three is about the
review of literature, which covers some previous studies related to my topic.
Chapter four is about the analysis and findings based on the various translations
of the two short surahs which I have chosen, and lastly chapter five is a
conclusion that sums up my work and provides some suggestions and
implementations for further researchiné on the translations of the meanings of
the Holy Qur’an.

The introduction chapter includes five major issues: (1) Importance of the
Qur’an, (2) The Qur’an and its Translations, (3) The Value of Arabic Language,
(4) Significance of the Study, and (5) Limitations of the Study.



1. Importance of the Qur’an

[Read! In the Name of your Lord Who has created. Q95:1] ( Al-Hilali & Khan
1996:842)

O Gl gl el i

These were the first words of the Qur’an revealed to Prophet Muharﬁmad, the
Messenger of Allah, (peace be upon him) through the angel Jibril (Gabriel) in
610 A.D while the Prophet was sitting in seclusion in the cave of Hira, near
Makkah. At that time he was already forty-years-old; an illiterate who did not
have any poetic or rhetorical gifts like many of his contemporaries. The entire
revelation took about 23 years to be completed, and the last passage of the
Qur’an was revealed to the Prophet while he was addressing a gathering at
Mount Arafat in Makkah after performing his last Hajj in A.D. 632.

Based on the completion of revelation, the Qur’an became the supreme authority
in Islam. It is now the fundamental and paramount source of the creed, rituals,
ethics and laws of this religion. It is definitely the sacred scripture of Islam.

As a sacred source, Khan (2000:11) explains that the greatest need nowadays is
to acquaint non-Muslims with this message in a comprehensible language and
style, therefore he emphasizes the responsibility of the Muslims to convey the
message of the Qur’an to other nations: [0 Messenger, convey to the people
whatever has been sent down to you from your Lord; for, if you do not do this,
you will not be doing justice to His Message. Allah will protect you from the
mischievous deeds of the people. Q5: 67] (Maududi 1991:179).
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2. The Qur’an and its Translations

~Almighty Allah says: [(This is) a Book, the Verses whereof are perfected
(m every sphere of knowledge), and then explained in detail from one (Allah)
Who is All-Wise All-Acquainted (with all things). Q11: 1] (Al-Hilali & Khan
1996:286)

(V:258) (o o5 04 e LEA BT Lo Ui )

Islamic doctrine teaches that ‘the Qur’an is the miracle of the Prophet
Muhammad (peace be upon him) which neither its composition nor its contents
can be imitated. Jones (1993:37) makes it clear that “the proof of its authenticity
(the Qur’an) lies in the inimitable splendor of its Arabic. It can be explained but
not translated”.

Mobhsin (1999:1) also confirms that even if a single word of the Qur’an is taken
from its context, and the whole Arabic language is searched for an appropriate
equivalence, it will not be found.

Since the vast majority of Muslims in the world do not speak Arabic, non-Arab
Muslims are duly obliged to turn to the translations of the Qur’an. Yet according
to Igbal (2000: 107): “Everyone who has attempted to translate the Qur’an has
arrived at the same conclusion: the text they try to translate is, in essence,
untranslatable. But in spite of the enormity of the task, there exist a number of
translations of the Qur’an in every living language. Each of these translations
reflects the translator’s understanding of the text, his or her particular
intellectual and spiritual make-up as well as linguistic ideological limitations.”
Abdul-Raof (2001:1) therefore, stresses the fact that the translation should not
be looked at as a replacement of the original version of the Qur’an in Arabic
because we cannot produce a Latin Quran no matter how accurate or

professional the translator attempts to be.



However, Gatje (2000: 30) claims that although the existence of the Qur’an was
khown in the West at an early time, it was not until A.D. 1143 that “Peter the
Venerable” Abbot of Cluny had an initial, complete Western translation into
Latin made by the Englishman Robertus Ketenesis. This translation, he adds,
whiéh was printed exactly 400 years later, was followed by others who were
motivated. by missionary and apologetic considerations. According to Abdul-
Raof (2001:19) the Latin translation of the Qur’an was inspired by hostile
intention and contains inaccuracies and misunderstandings. Abdel-Haleem
(1999:9) says that the first translation of the Qur’an into English was made by

Alexander Ross and printed in 1649 and was based on a French translation.

3. The Value of Arabic Language

The Qur’an was revealed to the Prophet Muhammad (peace be upon him)
in Arabic. Abdel Haleem (1999:8) mentions that all Muslims, Arab and non-
Arab, usually learn and read the Qur’an, or even parts of it, in Arabic, in order to
have the satisfaction and blessing of uttering the holy speech, the very same
words that were uttered by the Prophet and read by his companions, and by
successive generations of Muslims, in their different places throughout the
Islamic period.

Abdel-Haleem (1999:7) also draws attention to the fact that the Qur’an
helped the Arabic language spread outside the Arabian Peninsula and made it an
international language. That it affected other important languages like Persian,
Turkish, Urdu, Indonesian, SWahili, Hausa and others. He further adds that basic
religious scholarship in the varioﬁs countries of the Muslim world is conducted
in Arabic. The first surah (verse) of the Qur’an, Al-Fateha, which is an essential

part of the ritual prayers, is learned and should be read in Arabic by Muslims in

5



all parts of the world and a Muslim from any part of the world, of whatever
linguistic or cultural background, can lead other Muslims in the prayers, as they

are performed in Arabic.

Gatje (2000:31) talks about the significance of the Arabic language of the

Qur’an in leading the Islamic literature and states:

Arabic also played a leading role in other areas of Islamic
literature, which would have been unthinkable without the

significance of the Arabic Qur’an.

He mentions that according to the Muslim view, the Qur’an, as God’s speech,
cannot be translated but, rather, must be studied in its original Arabic form. He
points out that there have been isolated attempts to make the Qur’an accessible
in other languages of the Islamic cultural world; yet by far the greatest extent of
Muslim literature on the Qur’an is written in Arabic language, although the

authors of this literature were often of non-Arab origin.



4. Significance of the Study

The significance of my study is based on the following issues:

1. It dfaws attention that the translation of the Qur’an is an effective tool to
introduce Islam universally.

2. It gives a considerable account of the linguistic and literary aspects,
particularly, surah A/-Takathur No.102 and AI-Nasr No.110.

3. It draws more attention to the language of the Holy Qur’an and to Arabic
language in general and the expected possibility of translating the Qur’an
from Arabic into English in particular.

4. It shows whether the available translations provide an accurate outcome
of the source language. |

5. It also helps non-Arabs to understand the meaning of the Holy Qur’an, for
it will comment on some translations of parts of it through comparing

them with some famous interpretations.

Finally, it is hoped that this study will be a valuable contribution in the field
of translation since it will give us an idea about the nature of the difficulties

Qur’an translators face while translating the Holy Text.

S. Limitations of the Study

1. It seems impossible to cover all of the linguistic and rhetorical aspects
concerning the two surahs under investigation, therefore, a number of
words and expressions are chosen from each surah and some important

grammatical constructions are discussed.



2. The researcher admits that it is difficult to concentrate on the translation
of each lexical item such as (5 : till, until).

-3. Qur’anic structural and syntactic features, along with its phonetic/

prosodic, and ethical features, would also require another comprehensive

study.



CHAPTER 2

METHODOLOGY

1. Preview

The methodology followed in this study is mainly based on two main

issues: (1) linguistic and literary analysis of two selected surahs, and (2)
comparison of main vocabulary items of the two surahs with similar ones in the
Qur’an.
It will also focus on the translations of five well-known translators- among
many others- of the Holy Qur’an (1) Arthur J. Arberry (1998), (2) Muhammad
Asad (1980), (3) N.J. Dawood (1998), (4) S. Abul A’Ala Maududi (1990) and
(5) The Presidency of Islamic Researches: Al Madinah (1985) (P.O.IR).

Due to a thorough discussion with my supervisor, we preferred to choose
only two surahs (chapters) from the Holy Qur’an: (1) 4/-Takathur No. 102 and
(2) Al-Nasr No.110, out of a total of one hundred and fourteen surahs

The careful choice of these two surahs is based on the following factors:
(1) Appropriate length, because they have a limited number of verses.

(2) Their influence on Muslims at that time, because one was revealed in

Makkah, and the other in Al-Madinah.



(3) Surah Al-Takathur summarizes the ultimate objective of human life, and
warns people against their vehement willingness to save money to the extent
that they have no time to fulfill other objectives during their lifetime.

(4) Surah 4/-Nasr reveals the future expectations of the spréad of Islam. It is an
implicit promise by Allah that Islam will prevail and remain dominant and
strong until the Day of Judgment.

(5) It 1s fitting, however, to verify the selection of these two surahs by the
opinion of Neal Robinson, a well-known specialist in Islamic studies who
says: “surah Al-Takathur comprises two registers: polemical and
eschatological. It is the simplest Makki surah in terms of structure”, while
“surah Al-Nasr, the shortest of the Madani surahs, is the only one devoted
exclusively to God’s personal communication with the Messenger”.

(Robinson 1996: 129,197).

Based on the famous commentaries on the Holy Qur’an, such as those by
Al-Zamakhshari, Al-Qurtubi, Al-Sabooni, Al-Razi, Al-Zuhaili and Ibn-K athir,
the researcher will analyze those translations to find out how they are treated by
some translators. Once the researcher scrutinizes and compares the available
translations, a duly suggestion then will be provided. Yet the study does not aim

at giving a model translation.

The methodology, which depends on a profound analysis and comparison,
will be conducted through two major steps: (a) the linguistic aspects and (b) the
literary aspects.

A-The linguistic aspects focus on:

1. The general meaning of the surah, which is explained briefly.

10



2. The meanings of selected Arabic keywords are determined through
Arabic dictionaries and by reference to exegetical sources commenting on
the meaning of the Qur’an. (i.e. Jui ; )

3. Based on the step above, the meaning of the Arabic word is searched for
in Arabic-English dictionaries. (i.e. divert/distract : ¢V )

4. The different meanings of the word alha (¢¥) chosen by the five
translators (i.e. divert, obsess, take up, made heedless) are listed.

5. The next step is to look into the meanings of each English word -chosen
by the translators- in monolingual dictionaries and select the most suitable
meaning that goes along with its source language counterpart.

6. By reference to intuition, the best translation is chosen, and if none of the
words could have the capacity to provide the underlying meaning
accurately and fully, the researcher would suggest her own translation to

accumulate the desired meaning in the target language.

B- The literary aspects where the rhetorical expressions and structures are
pointed out and compared with their translations to reveal whether the
translators have preserved the rhetorical aspect or not. For example in Al-
Takathur verse (2) "&d &,) " the word die is substituted by the
metonomy phrase “have visited the graves” where “visit the graves” have been
used metaphorically to strike the unbelievers minds. This rhetorical expression
is kept unchanged by two translators: Arberry and (P.O.LLR) who used “visit”
while the other three translators changed the metonymy into non-metonymy “go/

reach the graves”.

11



2. Purpose of the Study:

- The present study casts a light on the analysis of the various translations of
two selected surahs from the Holy Qur’an with the main focus on the
comparison of related linguistic and literary aspects. In general, it aims at

pursuing the following objectives:

1. To identify and discuss the linguistic and literary aspects in the
translations of the Holy Qur’an.

2. To comment on the various translations of the Holy Qur’an and give
favored renditions where possible.

3. To help the reader of the Qur’an comprehend its unique language.

4. To draw attention to the necessity of rendering the verses accurately and
avoid the distortion of the Qur’anic meaning.

5. To familiarize both the specialist and the beginner in the field of

translation with the sophisticated nature of Qur’anic discourse.

3. Statement of the Problem

Due to the linguistic and cultural differences among Muslims worldwide,
translators usually face crucial difficulties while translating from Arabic into
English. Therefore, the major task for the translator is to grasp the inner
meaning of the text and pay attention to the minute details during the process of
translation. In so doing, the translator might cope with all problems that come up
throughout the process of translation. For example:

In Al-Takathur, the verses (5) and (6) :

(Pl T Al Gl ale () galas 51318
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are considered by all commentators as two separate sentences. The first one is :
[Nay! Had you known with certainty of knowledge (the end of this way of life,
you would never have acted thus). Q102: 5, 6] (Maududi 1991: 1048)

In this verse the second part of the sentence, the answer of the condition,
is ellipted (left unsaid) for rhetorical reasons.

Qutb (1979:270) comments on this matter and says that:

The conditional sentence is not completed in the text. This is
acceptable as a refined form of Arabic. It adds to the feeling of

awe generated by the surah.

“Ellipted items in the source language can cause misunderstanding and
misrepresentation of the meaning of Qur’anic texture, unless a footnote is
provided or the source language ellipted element themselves are added by the
translator.” (Abdul-Raof 2001:128).

If we consider the five translations of this verse, we notice that only

Maududi (cited above) and (P.O.LR) render the grammatical structure
accurately: |
[Nay, were ye to know with certainty of mind, (ye would beware!)] (P.O.LR
(1985: 2000).
The other translators: Arberry, Asad, and Dawood have rendered verse (5) as a
conditional sentence and verse (6) as the answer of the condition, unlike the
source text, they join the two verses together; in a way that the source language
texture has not been maintained.

The second independent sentence, considered by the commentators, verse
(6) (a-,u_e-“ s ) is not the answer of the condition, in fact, it is another ellipted
structure implemented for a rhetorical reason.

[You shall certainly see Hell] (Maududi: ibid)
13



This is an answer to an implied oath, (By God or I swear by God) you
shall certainly see Hell. (Sabooni sl 1998, vol.3: 572).

As we have seen above, out of the five translators, only Maududi and
(P.O.LR) preserve the original Qur’anic structure accurately according to the
meaning provided by exegetes, while the rest have rendered it as a complete
conditional sentence, and thus fail to convey the Qur’anic rhetorical devices: the
incomplete conditional sentence and the omitted oath as well.

Another example of the Qur’anic language is the rhetorical aspect which

most translators face as in A/-Takathur verse (2):
(Bl &, S )

Most of the commentators- such as (Sabooni sball 1998, vol.3: 572) and
(Zuhailee =% 1991, vol.29: 383)- believe that verse (2): [Until ye visit the
graves] is a metonymy, where the word “die” is substituted by the metonymy
phrase “visit the graves”.

The word “visit”, in this verse is used metaphorically to strike the unbelievers
minds.

Due to a profound reading of the five translations of this verse, only
Arberry and (P.O.LR) select literal translation “visit”, keeping the metonymy
unchanged. While Asad and Maududi translate the metonymy into non-
metonymy (go, reach). |
On the other hand, Dawood (1998) gives a totally different image that does not
exist in the original text, by adding the expression: “from the cradle to the
grave” (3=l W sedl 54) which, I believe, is unaccepted and distorts the original

image implied in the source text.
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CHAPTER 3

REVIEW OF RELATED LITERATURE

1. Previous Studies

Different Qur’anic translations have been examined by a number of
scholars. Some of the studies discuss some major problems in translating
Qur’anic meanings into English, while others concentrate on a specific literary
issue like Qur’anic implicature, irony, euphemism, parables or simile. Linguistic
issues, such as: translating synonymy, Qur’anic colour terms and the progressive
aspect in the Holy Qur’an are investigated by some researchers in addition to
studies dealing with linguistic ambiguity and the referential gabs in the two

cultures; the Arabic and the English.

In his thesis “Major Problems in Translating Qur’anic Meanings into
English”, Al-Said (1989) investigates many issues such as: (1) lexical problems
that include Islamic concepts, synonymy, culture, technical terms, ambiguity,
collocations and multiplicity of meaning. (2) Grammatical problems that
include: morphology, conditionals, and verb tenses. (3) Problems related to the
rhetoric in the Qur’anic expressions like brevity, shift (iltifat) and metaphor.
Al-Said (1989:125) concludes that “it is impossible for the translator to render
all of the Qur’anic meanings into English; therefore only one shade of meaning
can be translated.”

In order to facilitate the translation of the Qur’anic meanings into English
accurately, Al-Said (1989) presents some vital suggestions. For example, he
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urges the translator to take into consideration the connotations of the Arabic and
the English words and asserts whether the English words and expressions have

the capacity to convey the accurate meaning.

Whereas Al-Said (ibid) chooses different verses from the Qur’an as
tangible examples, another researcher Al-Omari (1990) concentrates on the
Amma Section (a= ¢3»), and selects five well-known translators to help him
evaluate what the interpreters have said about the meaning.

Al-Omari (1990) presumes that the Qur’anic meaning could almost be
transferred into English structures, if the interpretations of the verses have been
studied thoroughly and profoundly.

He suggests adding footnotes for translators to help the reader get the correct
idea about the aimed meaning.

He also reveals that the basic task for the translator is to translate the underlying
meaning of the verse, which requires a deep study of the roots of the Arabic
word and the “occasions of revelation” asbab al nuzool. To him, this will
provide a better understanding of the meanings of the Qur’an and a better

translation.

However, the two previous studies may be considered comprehensive
because they represent the foundations for later studies that focus on a particular

aspect of translation.

Al-Ananzeh (1992) deals with the translatability of implicature in the
Holy Qur’an into English. He analyzes five different translations of the Qur’an,
chooses samples of Qur’anic implicatures and divides them into conventional or

conversational implicatures. After investigating the various categories of
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implicatures and looking for ways of translating them into English, Al-Ananzeh

(ibid: 77) gives some suggestions such as:

“ The implicatures aroused by ambiguity can mostly be
translated by adopting one of the interpretations suggested by
the commentators of the Holy Qur’an. And when there is a
disagreement between commentators and subsequently between
translators, such as the disagreement about the homonymous
word Al-shuhada’  (slai¥), the translator should, hence
investigate the immediate linguistic context closely and seek
help from the context of situation at hand, as this is the orﬂy way
to disentangle the ambiguity. By contrast, some other ambiguous
utterances can be perceived by restoring to other utterances
elsewhere in the Holy Qur’an that may help the translator decide

on a certain interpretation”.

Another researcher, Sa’efan (1994) studies the irony as a stylistic device
in some verses of the Holy Qur’an. He describes the term ‘irony’ in the Holy
Qur’an as “ an advanced and intellectual phenomenon whose principal purpose
is not mere attack, satire or belittling of others, nor is it a humorous style
generating ridicule and scorn; it is intended to accomplish what is good for
people’s life and faith.” (ibid: iv)

Sa’efan (ibid) depends on Grice’s study, entitled “Logic and Conversation”.
Grice’s account for verbal irony -which assumes that the implicated meaning
could actually contradict the literal sense of the utterance- is applied to many
sarcastic verses in the Qur’an.

He finds out that the standard approach of irony (which claims that the main
point of an ironical utterance is to communicate the opposite of what is said)
fails to account for ironical verses in the Qur’an. Subsequently, he confirms that
the style of the Holy Qur’an is inimitable as truly the Word of God.
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Another researcher also conducts his study on the bases of Grice’s theory.
Noghai (1995) addresses the politeness strategy of euphemism, he aims at
determining the applicability of formal equivalence (Sl 4ilkal) to translating
euphemisms in surah 2 “The Caw” (s_idl) of the Holy Qur’an from Arabic into
English.

The data of the study include different ten translations of three euphemism
employed in six verses of the surah and analyzed on the bases of Grice’s theory
of conversational implicature.

The results suggest that formal equivalence (4iSal 44ilaal) is the best approach
that can be adopted in translating euphemisms in surah 2.

Noghai (ibid) points out that the Qur’an has generally been translated on an
individual basis despite its diversity of topics and style. Hence, any such
translation, in his opinion, is expected to suffer from grave deficiencies in some
or other respect however sophisticated the translator’s linguistic and
encyclopedic background. Therefore, Noghai suggests the collaboration of

teamwork in Qur’an translation.

In a study by Affaneh (1995) entitled “Synonymy Through Equivalence
with Regard to Translating the Qur’an Surah 4, Alnisa the Women.”, the
researcher selects twelve translated versions of this very surah, which -in his
opinion- many of its words are mistranslated in a way that the readers of these
translations get false ideas about the true concepts of Islam. His study deals with
the phenomenon of synonymy according to its concept in English and Arabic,
including its patterns, categories and style variations, which are supported by
examples from the surah.

Affaneh’s sfudy focuses on four methods of translation: (1) Faithful translation.
(2) Free translation. (3)Semantic translation. (4) Communicative translation.

And emphasizes the need for a specialized committee to take over the task of
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making English terms related to Islam and publishing them all over the Islamic
world. He further suggests forbidding the sale of any translated version of the
Holy Qur’an before such versions are reviewed and revised by specialized

“academies.

Muhaidat (1996) diverts the attention to another aspect related to irony
and investigates the problems that translators encounter when they translate
ironic expressions in the Holy Qur’an into English. With reference to three well-
known translations, Muhaidat discusses two important issues: (1) How the
expressions of irony have'been translated, and (2) How they should (or can) be
translated in accordance with the interpretations of some well-known exegeses.
Muhaidat’s study indicates that some renderings may convey the propositionél
content but fail to convey the intended shades of irony.

To deal with these problems, Muhaidat suggests certain strategies such as: using
explanatory words between brackets to indicate that these words are not

originally mentioned in the text.

Bisher (1996) aims at investigating how the issue of linguistic ambiguity
is treated in some canonical commentaries on the Holy Qur’an and translations
of its meanings into English.

The main focus of Bisher (ibid) is placed upon those lexical items and syntactic
constructions in the surahs of 4/ Bagara (i) No. 2 and 4/ Nisa (¢Wwi) No. 4.
The author comments on four common English translations based on the view of
some famous commentaries.

Bisher concludes that the translations of the Holy Qur’an are in many cases a
distortion of its message. Therefore, the Arabic commentaries on the Holy

Qﬁr’an must themselves be translated and the Arabic language, as suggested by
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him, should be taught to others better than transferring the Qur’anic text to their

languages.

Since colour terms and expressions are used 35 times in the Holy Qur’an,
Khudair (1996) studies the problems of translating Qur’anic colour terms and
expressions into English.

In order to accurately provide the linguistic and religious meanings of each
colour term and expression, the study depends on three well-known
commentators and six well-known renditions of the Holy Qur’an.

The study finds out that most of the Qur’anic colour terms and expressions are
used figuratively, and in some cases, literal translation is the effective method in
rendering colour terms and expressions, which have an identical connotation in

both English and Arabic.

“The translation of the Progressive Aspect in the Holy Qur’an”, a thesis
done by Eilouti (1997) investigates the verb system and grammatical
constructions that may convey the meaning and the use of the progressive in
Qur’anic Arabic, and subsequently see how they interact with the grammatical
system of Arabic.

The researcher examines the active participle and concludes that this form can
be used to render one of the English progressive readings, namely the sense of
continuousness.

Eilouti (ibid: 116) concludes that: “subsequent studies or investigations related
to Qur’an in the ‘temporal aspectual realm’ should launch an all out mapping of

the Qur’anic morpho-syntactic constructions.”

Al-Ubaidy (1997) explores the problems translators of the Qur’an

encounter when translating Qur’anic parables. He investigates the Qur’anic
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parables comprehensively on the basis of six well-known renditions of the
meanings of the Holy Qur’an, and consults some famous exegetes to clarify the
intended meanings in the Qur’anic parables.

Among other things, the author focuses on the confusion between simile
(altashbih), which is general, and parable (4ltamthil), which is particular.
Parable, as defined by Al Ubaidy (ibid: 21), is “ a fictitious narrative story that

illustrates a moral attitude or a religious principle.” As in:
Votlh s e ,h A Lad Bip 6 e G L6 B sl s AA
( 0;::4:
(VY 38 Q2:17
(1) [Their similitude is that of a man, who kindled a fire, when it lighted all
around him, God took away their light and left them in utter darkness so they
could not see] (A.Y.Ali: 20 in Al-Ubaidy (ibid))
Whereas ‘simile’, as put forward by him, is “ distinguished from the other
figures of speech by employing an explicit comparison by a certain copula
similitude such as: “like”, “is like” and “as”. Their comparison, however, shows

similarity between two things of unlike nature that yet have something in

common.” (Ibid: 23) As in:
{;,_SUJ.,..:JI‘;]QS;L‘MH Sk £ )
() + € el ) Q21:104
(2) [The Day that We roll up the Heaven like a scroll rolled up for books
(completed)] (A.Y.Ali: 846 (ibid))

Al-Ubaidy adds that most of the translators resort to translating the source

language parable into target language simile, which in his opinion, distorts the
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intended meaning and rhetorical value of the Qur’anic parables. As in verse (1)
above when translated by Ahmed Ali:

[They are like a man who kindles a fire] (A. Ali: 13 in Al-Ubaidy (ibid))

Al Ubaidy urges the translators of the Qur’an to resort fo the original story
behind each parable before translating the verse in order to produce an accurate

translation faithful and compatible to the text.

Al-Khlouf (1998) aims at illustrating and examining the difficulties that
translators may encounter when translating Qur’anic simile into English. She
analyzes four translations and depends on four commentators to find out that the
obstacles in translating Qur’anic simile are due to the figurative and connotative
meanings of the verses, which contain simile.

As a solution to overcome literal translation, Al-Khlouf recommends that
translators should have a comprehensive command of both cultures of the source

language and the target language as well.

Al-Masri (1998) discusses the problem of referential gaps as a major
barrier in translating unmatched cultural elements from Arabic into English.
Referential gaps, according to him, are blank spaces in the field of reference. It
holds when a certain concept or object exists in the source language or the
source culture but is completely missing in the target language or its culture.

The study derives its evidence from certain selected translations, by some
translators, of some verses of the Holy Qur’an.

He designs two types of questionnaires: (1) structured and (2) free, and divides
the subjects into three groups: (1) the questionnaire subjects, (2) the test
subjects, and (3) a third group whose members have to respond first to the
questionnaire then to the test to see whether their responses match or not. The

education variable is also exploited to find out its relevance to comprehension.
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Al-Masri’s study concludes that little information is truly transmitted into the
target language in the presence of a referential gap due to a number of reasons:
remoteness of the two cultures, adopting the wrong type of equivalence or
employing the wrong translation strategy.

Al-Masri. also concludes that the level of education corresponds to
comprehension. This situation leads to a breakdown in communication and
forming misconceptions.

Finally, due to the lack of sufficient religious and cultural background on the
part of the target language audience, Al-Masri (ibid) recommends that
translators secure sufficient textual and contextual clues that help make up for

proper background knowledge.

Concerning the books about the Holy Qur’an and its translations, some
are comprehensive and investigates the linguistic and rhetorical aspects in
Qur’an translations, while others focus on the literary issues only. Some books

deal with the Qur’anic exegesis and its history, others with its themes and style.

Abdul-Raof (2001) conducts a comprehensive study, dedicated to provide
a linguistic and rhetorical insight into Qur’anic discourse.
In his book, he focuses on the Qur’an translational problems and “provides a
thorough account of its unique syntactic, semantic, phonetic, prosodic,
pragmatic, and rhetorical features”(ibid: xiii).
The purpose of his book is to present a discussion of the theory of translation
and its practical contribution to Qur’anic translation.
Abdul-Raof intends to make it a reference book for applied translation studies in
general, and the Qur’an translatioﬂ, in particular.
In order to help the reader of the Qur’an comprehend and appreciate its unique

language, Abdul-Raof provides extensive examples chosen from the Qur’an,
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presents their translational problems, and discusses their linguistic features in a
stimulating discussion.

He -tackles three main areas: (1) applied translation, (2) linguistics, and (3)
Islamic (Qur’anic) studies, and accordingly divides his book into four chapters.
Chapter one mainly deals with the theories of translation, followed by chapter
two which shows the reader ‘the nature’ of Qur’anic discourse in terms of its
linguistic and rhetorical prototypical features. Chapter three deals with ‘texture’
of the Qur’an and its rhetorical textural elements such as: similes, metaphors,
metonymy, and pun. Chapter four provides a suggestion for translating the
Qur’an, Abdul-Raof (ibid: 140) states: “The only way to cbnvey the intended
message to the target language reader is to resort to explanatory translation, i.e.
the use of footnotes.” '

The book, however, does not intend to provide a solution to the mistakes or

inaccuracies in the available translations of the Qur’an.

Robinson (1996), in his book “ Discovering the Qur’an” , focuses on the
literary issues in the Holy Qur’an. As a literary text, he points out that the
Qur’an seems at first reading extremely bewildering and defies analysis.
Therefore, he concentrates on a limited corpus: the forty-eight relatively brief
surahs ascribed to the first Makki period. He discovers that forty-three of them
comprises on one or more sections, each of which dealt with one of six principle
subjects: polemic, eschatology, God’s personal communication with the
Messenger, the signs of God’s power and beneficence, lessons from history, and
the status and authenticity of the revelation. Robinson (ibid) analyzes each type
of section and makes an exhaustive inventory of the small units of which it was
composed. He afterward investigates how these six ‘registers’ are combined in

whole surahs.
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In order to impress the reader about how much is lost when the Qur’an is
translafed from Arabic into English, Robinson (ibid) investigatesl the
interrelationship of sound, meaning and structure in some of Makki and Madani
‘surahs.

According to him, the literary analysis of the Madinah surahs is much more
prob'lemaﬁc because of their length. Nevertheless, Robinson (ibid) discusses the
evolution of the six registers in the Madani period and demonstrates that surah

No. 2 Al-Bagara, the longest surah in the Qur’an, is coherent as a whole.

Gumpel (1998) in “Translating Literatures Translating Cultures”
addresses the difference between the meaning and metaphor. He discusses how
language becomes “ the mediator between domains as it translates worla’&
perceived directly into the form of words™. (ibid: 47)

What unites all extant languages in principle, in his view, is their mode of
translating worlds into words through speech activity.

On the other hand, Gumpel describes culture as a broad term and demonstrates
his view with the aid of two meanings “hawk” and “dove”. He emphasizes that
beyond their plain reference to the animals, they function as antonyms. “Hawk”
implies “war monger” and “dove” the opposite, “peace lover”. Gumpel affirms
that “dove” most closely represents a kind of “cultural unity” where it assumes
“biblical proportions going back to the alluvial days of Noah. There it became
the avian messenger that announced the subsiding of the flood with a freshly
plucked olive leaf in its back.” (Gumpel 1998:63)

The significance of this biblical symbol, Gumpel explains, “most likely aided

the dissemination of the word “dove” for denoting the peace lover.”(ibid: 64)
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Gatje (2000) in “ The Qur’an and its Exegesis” chooses a selection of
texts on Qur’anic exegesis, and intends to provide the “ non-orientalist” reader
an impression of the exegetic activity of the Muslims.

The book presents some useful information about Arabia before Islam, the
history of the text of the Qur’an and Muslim exegesis.

He brings together a unique collection of commentaries, translated from the
original Arabic, on some of the key passages of the Qur’an and presents the
views of a broad range of commentators, both classical such as: Zamakhshari,
Baidawi and Tabari, and modern such as: Muhammad Abduh and Mohammad
Rashid Rida.

Gatje focuses on different topics concerning: God, Prophet Muhammad,
revelation, and Muslim beliefs and duties, in addition to covering mystical,

philosophical and shi’ite Qur’anic exegesis.

In his book “The Koran”, Cook (2000) gave a preliminary sketch of the
history of the Qur’an and the spread of the Arabic language in the Islamic
empire.

Cook, afterwards, explains the message of the Qur’an through explaining the
first surah in the Holy Book 4/-Fatiha. Then he speaks about the dissemination
of the Qur’an and addresses the issue of the non-Arabic speaking Muslims. He
stresses the fact that in Turkish, Persian, and many other languages, there is a
mismatch between the Arabic of the Qur’an and the local language of primary
education. Cook adds that one cannot achieve literacy in both languages at the
same time, so -according to him- either the believers have to learn Arabic or the
Qur’an has to be translated.

Cook confirms that Arabic is not just the “original” language of the Qur’an: it is
the language of the Qur’an, thérefore, the result of translating the Qur’an- in his

opinion- was “ naturally imperfect and subject to human error” (ibid: 88).
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He provides a Persian translation, done by Ayatullah Shirazi, of surah 4/-Feel
No.105:

The old literal translation renders our ‘men of the elephant’ quite
literally as ‘the companions of the elephant’ ; this leaves entirely
open the question of how exactly they relate to the animal that
serves to identify them. The Ayatullah, by contrast, has decided

to put them on top of it, and renders ¢ the elephant-riders’.

“Understanding the Qur’an Themes and Style” , a book by Abdel-Haleem
(1999), focuses on the major Qur’anic themes such as: life and eternity,
marriage and divorce, peace and war, and water and its symbolism which are
- definitely universal issues in a miraculous Qur’anic style.

Abdel-Haleem examines the development of the surahs (chapters) and the Ayas
(verses) and the structure of the Qur’an itself. He intends to help both the
ordinary reader, and also the scholar, to understand the Qur’an by combining a
number of approaches: thematic, stylistic and comparative.

Abdel-Haleem discusses the Qur’anic style and states that “the current
translations of the Qur’an , for all their merits, leave the reader puzzled in
number of ways”.(ibid: viii) He also identifies imagery in the Qur’an as a main
vehicle enhancing the power of expressions together with all the other features it
contributes to the dynamic style which is an inseparable part of the power and

effect of the Qur’anic message.
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2. Theoretical Background

As we all know, languages differ significantly worldwide, in many fields

such aé: syntax, semantics and pragmatics. Therefore, in order to communicate
between people of different languages and cultures; the process of translation
becomes vital. But, “in spite of having been a hotly debated topic over such a
long period of time, translation still seems to be a mysterious phenomenon
which defies understanding and still lacks a comprehensive theory which can
explain what it is and how it happens.” (Bell 1998:4). As for Newmark (1998:
119) a concise definition of translation becomes “the accurate and elegant
transfer of the meaning of the text of one language to the text of another for a
new readership with a different culture”. Newmark’s definition, as mentioned, in
fact, shows what Bell (ibid) describes as ‘mysterious’ and that is the broad and
vague meaning of both words ‘accurate and elegant’.
Therefore, translation, as McGuire (1991: 25) points out, involves far more than
replacement of lexical and grammatical items between languages. Actually it
involves what Farghal (1992: 56) calls, “a mode of communication where
choices are further subjected to a ‘principle of equivalence’ between a source
text in one language and a target text in another”. It seems more relevant then to
briefly discuss five pertinent dimensions of translation. (1) the different kinds of
equivalents, (2) approximation, (3) context, (4) importance of the source
language and (5) untranslatability.

Languages differ in forms, codes, rules and regulations and these forms
have different meanings; therefore, “the ideal of total equivalence is a chimera”.
Bell (1998: 6). Similarly, McGuire (1991: 29) emphasizes the importance of the
term ‘equivalence’ and warns of approaching it as a search for sameness, “since
sameness cannot even exist between two TL versions of the same text, let alone

between the SL and the TL version”. Bell also (1998) admits that there is no
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absolute synonymy between words in the same language, “so why should
anyone be surprised to discover a lack of synonymy between languages”. (ibid:
6). Ross (1981: 11) takes a similar view and states that “ no translation can attain
a satisfactory equivalence for every relevant factor; discretion and selection are
essential to every translation”.

In addition to the issue of equivalence, Farghal (1992: 56) defines the different

kinds of equivalents as:

When translation theorists and practitioners seek to define and
describe equivalence, they tend to make their task easier by
focusing on specific types of eqivalence: formal (Catford 1965),
functional (Kachru 1984; de Waard & Nida 1986), dynamic
(Nida 1964), textual (Van Dijk 1972), situational (Vinay &
Darbelnet 1958), cultural (Casagrande 1954), and so on. Among
these types, formal equivalence stands out against all the rest,

which are essentially functional.

Newmark (1998: 135) on the other hand, provides a different view, he
says: “strictly, translation is always paraphrase, since it is an approximation”.
Abdul-Raof (2001: 6) as well, stresses that “the notion of ‘approximation’ has
now become the dominant criterion in translation studies; it is approximation
rather than equivalence which the translator should be seeking to achieve”. But
for Fenner (1989: 52) “the best translations are not translations at all. But
parallel renderings of the original in the target language”

Context, in fact, has always been an important factor in translation. To
Dancette (1997: 82) “interprétation is never context-free. Meaning is not an
invariant; it is context dependent”. Newmark (1993: 25) also supports this view

and says that many words are profoundly affected by their linguistic, cultural
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and situational contexts and cannot be translated in isolation. Therefore

according to Bell (1998: 7) :

The translator has the option of focusing on finding “formal
equivalents which ‘preserve’ the context-free semantic sense of
the text at the expense of its context-sensitive communicative
value or finding “functional equivalents” which ‘preserve’ the
context-sensitive communicative value of the text at the expense

of its context-free semantic sense.

As maintained by Newmark (1993: 1) “the more important the language
of a text, the more closely it should be translated”. This notion of the ‘important
language’, in fact, may' refer us to the sacred and highly sensitive text, which is
the Qur’an. Abdul-Raof (2001: 9,10) believes that the translation of the Qur’an
cannot escape the trap of exegetical inaccuracies because of its new structural,
textural and rhetorical features relevant to the target language.

Newmark (1993: 25), on the same line, points out that “all languages have
many untranslatable words whose meaning, if important, has to be spread and
manipulated across two or more words or a phrase of the target language”.
Therefore, “untranslatability occurs when there is no lexical or syntactical
substitute in the TL for'an SL item”. (McGuire 1991: 33).

Straight (1981: 41) confirms another important issue pertinent to the process of
translation, which is communication. He believes that “successful
communication with the intended audience of the translation depends upon full
and accurate knowledge of their Ianguage and culture”.

In relation with the translation of the Qur’an, Abdul-Raof ( 2001:12) admits
that:

Language and culture-bound linguistic and rhetorical features
are simply ‘inimitable’ and ‘unproduceable’ into other
languages to a satisfactory level that can create an equivalent

mystical effect on the target audience similar to that on source
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language readers. These Qur’anic intricacies have no equivalents
in the target language and they represent unique examples of

linguistic and cultural untranslatablility.

3. Qur’anic Style

The Qur’an in fact is full of literary expressions to address the Arab
mentality; therefore the Qur’anic style has always been the logical medium to
convince the Arab understanding and mentality. The Qur’an was recited first to
the Arabs whose highest gift rest in eloquence of speech and who had rich and
elaborate literature, especially poetry. In most cases the Arabs converted into
Islam when they heard the Qur’an, either being recited or witnessed during the
ritual prayer.

Kermani (2000: 255) emphasizes the impact of beauty and perfection of
the Qur’anic style on Arabs by announcing that throughout its history of
reception, the Qur’an has been reported to have an eminent aesthetic effect
unchallenged by any other text in world literature. To probe deeper, the Qur’anic

language is defined by Boullata (2000:367) as:

“Unmatchable, unique language with a variety of relevant
vocabularies, topics, themes, rhythms, rhymes, tones, moods,
styles, structures, and other aesthetic, rhetorical, and
psychological modalities of literary expression which,
nonetheless, preserve and enhance the unitary character of its

conceptualization of existence”

To illustrate the point that the Qur’an has a distinct style and noble
grandeur, Abdel-Haleem (1999:8-9) states:
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One of his opponents, who was in owe of the power of the
Qur’an’s language described it by saying, ¢ It ascends to the
heights and nothing ascends above it, and it crushes what is

beneath it’.

Mustafa Sadiq Al Rafi (cited in Kermani, 2000 257) explains that anyone
Who hears it has no option but to surrender to the Qur’an, and he gives the

following reasons for it:

Every single part of his mind (the listener) was touched by the
pure sound of the language’s music, and portion-by-portion,
note-by-note, he embraced its harmony, the perfection of its
pattern, its formal completion. It was not so much as if
something was recited to him but rather as if something had

burned itself into him.

The Qur’an preserves unique musicality (musiqa) and outstanding quality
of composition that it causes a sweet shiver in the listener’s, heart even if he does
not understand Arabic at all. That is because the words with their stretching,
nasal sounds, rhymes, verses and pauses were arranged in a wonderful way to
hold an attraction to the non-Arab although he does not understand the meaning
of the words. It is the melody (nagham) that created a wonderful image in him.

Muhammad Abu Zahra (cited in Kermani, 2000: 265).

Ahmed Ali (1994: 7) describes the Qur’anic Arabic as the following,

“Qur’anic Arabic is distinguished by sublimity and excellencies

of sound and eloquence, rhetoric and metaphor, assonance and
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alliteration, onomatopoeia and rhyme, ellipse and parallelism Its
cadences and sprung rhythm, pauses and stops, imply eloquent

speech and duration.”

According to Ahmed Ali (ibid) the remarkably rich poetic tradition of Pagan
Arabs did not deal in abstractions and pure thought. Their poems had sung of
love, war, hunting, camels, horses, the mountains and desert dunes. Words were

used to invoke concrete, almost physical images. He adds that:

The Qur’an restructured the metaphorical mould through
allegory, paralleling it as a rhythmical unit with the conceptual
language of transcendence, which acquired primary authority
and universal persuasive power to conform to its conceptual
standards. Hence such words as tagwa, sabr,salat, which were
connected with physical processes or particular objects,

acquired entirely new and conceptual meanings’

In the introduction to his translation of the meanings of the Qur’an, Asad
(1980) clarifies the uniqueness of the Qur’anic style and the means of translating
the Holy Book, and urges not to take every Qur’anic passage, statement or
expression in its outward, literal sense and disregard the possibility of its being
an allegory, a metaphor or a parable. He considered it offending to the very spirit
of the divine writ.

To illustrate this point, he (ibid: 990) mentions the Qur’anic reference to God

[Established on His throne. Q20:5]
(0 ) i ooad o T )

and says that this phrase cannot possibly be taken in its literal sense, since then

it would imply, however vaguely, that Allah is limited in space, and since such a
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limitation would contradict the concept of an Infinite being, It is known
immediétely, that the ‘throne’ and God’s being ‘established’ on it are but
linguistic vehicles meant to convey an idea which is outside all human
ekperience, namely, the idea of Allah’s almightiness and absolute sway over all

that exists.

In conclusion, all studies about the translations of the Qur’an show that
the revealed language by the Almighty Allah is untranslatable. Al-Masri
(1998:3) states that, “ the language used in religious discourse tends to be
highly loaded with untranslatable connotations. The shades of meanings are
usually vivid and multi-operative let alone the enormous differences in exegesis,
which have all to be taken care of in translation. However, religious discourse

must be relayed highly faithfully.”
4. Linguistic Features of The Qur’an

The Qur’an enjoys a number of unique characteristics such as:
1-It is the actual word of Allah. [Blessed is He Who sent down the Criterion to

His servant, that it may be an admonition to all creatures. Q25:1].
Z er - .0 ,/ o ’//’c’°/5/ .Q////
(1 08l €0 il 0,80 sl LB 0640 0% AU S

2- Allah Almighty has taken upon Himself the duty of preserving the Qur’an
forever. [ We have without doubt sent down the message, and We will assuredly

guard it ( from corruption). Q15:9].
(3 ol €0, 4 505 L )

3- It is not only a moralizing book, but also defining the permissible and the
forbidden. [So take what the prophet gives you and refrain from what he
prohibits you. Q59:7]
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4- The revelation of the Qur’an made Islam a perfect religion for all mankind.
[This day have I perfected your religion for you, completed my favour upon you

and have chosen for you Islam as your religion. Q5:3]
z e J’/J e ) a’o//)o/of/ o’/ o"/} °/°f/o,°
(¥ aailalh) (L._'J (BLAY‘\ ‘.g.‘ Sy s r—<-l-9_ VSN S NTE rﬁ Ay (Jﬁﬂ}

5- It has been revealed to re-establish the sincere worship of Allah alone,
without association of any partners with Him. [ And they have been commanded
no more than this: to worship Allah , offering Him sincere devotion, being true
in faith, to establish regular prayer and to give Zakat, and that is the religion

Right and Straight. Q98: 5]
e L& 028 77 s s O P I L o s % 1%, ¢ IR S
o> Sl ST 1 el 1y sl L0 A Gualld A 1,000 01y L
(° Ay €7

6- It contains a complete code for all areas of life. [Verily this Qur’an doth guide

to that which is most right. Q17: 90]

(3 o1t €50 - S515 S T3 s 3;}
7- It is complete [Nothing have We omitted from the Book. Q6:3 8]
(*A :ples¥l) € s o P E50)
and comprehensive [And We have sent down to thee The Book explaining all
things. Q16:89]
(A ) € (8 0 L eile
8- It is an eternal miracle, Allah has challenged all humans to produce a whole

book, ten chapters or even one specific chapter which can be remotely

comparable to the Qur’an. Both followers and opponents of Islam recognized its
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literary supremacy and inimitability. [Say, if the whole of mankind and jinns
were to gather together to produce the like of this Qur’an, they could not
produce the like thereof; even if they backed up each other with help and
support. Q17:88]

08 3y iy 080 Y oT A s i T of B A uy caisa o 5 )
(A = o) € Vg 2l 25 el

The Almighty also says: [Or do they say: he forged it ? Say: Bring then a
chapter like unto it and call (to your aid) anyone ye can besides Allah, if it be ye

speak the truth. Q10:38]

(sl 1257 0l 055 2 (BB 2 1535 o2 5,0 1A 6 0k 0,0, 1)

-

(YA s
(The Presidency of Islamic Researches: Al Madinah 1985: iii-v).

As a definite result, the Qur’anic style cannot be changed or imitated at

all.
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CHAPTER 4

ANALYSIS AND FINDINGS

1. Al-Takathur (Surah No. 102)

TosTes. 0. *og] T sTes . e P A28 % ;;”f 22 %
Oyeded T3 U7 5 (1) 05l TS0 US7 (7)o (505 B () 5830 56l )

s %o J/ﬁi -/o - o /.?)///éi - P p'),," _/c P ~ }’a:o/ s
P o (V) o) 8 ey A (1) ) 0473 (0) cnill e 0,alE ST (8
Cr) ol 5 i

Transliteration

Bismillah Alrrahman Alrraheem
[Alhakum alttakathur(l) Hatta zurtum almaqabir (2) Kalla sawfa ta’lamoon (3)
Thumma kalla sawfa ta’lamoon (4) Kalla law ta’lamoona ilm alyageen (35)
Latarawunna aljaheem(6) Thumma latarawunnaha ayna alyageen (7) Thumma

latus-alunna yawma-ithin an alna’eem(8)]
As for the five translations of the surah, they are cited exactly as they

appear in their source book. The same letter case (either capital or small) is

maintained, and the translators’ own organization of the whole text is preserved.
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The Translations of Al-Takathur (Surah No. 102)

(1) Arthur J. Arberry (1998)
Rivalry

In the Name of God, the Merciful, the Compassionate
Gross rivalry diverts you,
even till you visit the tombs.
No indeed; but soon you shall know.
Again, no indeed; but soon you shall know.
No indeed; did you know with the knowledge of certainty,
you shall surely see Hell. Again, you shall surely see it with the eye of certainty

then you shall be questioned that day concerning true bliss.

(2) Muhammad Asad (1980)

Greed For More And More
IN THE NAME OF GOD, THE MOST GRACIOUS, THE DISPENSER OF
GRACE:
(1)You are obsessed by greed for more and more (2) until you go down to your
graves.
(3) Nay, in time you will come to understand!
(4) And once again: Nay, in time you will come to understand!
(5) Nay, if you could but understand (it) with an understanding (born) of
certainty, (6) you would indeed, most surely, behold the blazing fire (of hell)!
(7) In the end you will indeed, most surely, behold it with the eye of certainty:
(8) and on that Day you will most surely be called to account for (what you did

with) the boon of life!
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(3) N.J. Dawood (1998)
Worldly Gain
In the Name of God, the Compassionate, the Merciful
Your Hearts are taken up with worldly gain from the cradle to the grave.
But you shall learn. Then you shall surely learn.
Indeed, if you learned the truth with certainty, you would see the fire of Hell:
you would see it with your very eyes.

Then, on that day, you shall be questioned about your joys.

(4) S. Abul A’Ala Maududi (1990)
AT-TAKATHUR
In the name of Allah, the Compassionate, the Merciful

Your craze for more and more and mutual rivalry for worldly gains has made
you heedless, until (in the same craze) you reach the graves. By no means! Soon
you shall know! Again (note it well) by no means! Soon you shall know. Nay!
Had you known with certainty of knowledge (the end of this way of life, you
would never have acted thus). You shall certainly see Hell. Again (note it well
that) you shall most certainly see it. Then, on that Day you shall certainly be

called to account for the blessings and comforts of life.

(5) The Presidency of Islamic Researches : Al Madinah 1985) (P.O.LR).
Piling Up
In the name of Allah, Most Gracious, Most Merciful
(1) The mutual rivalry -
For piling up ( the good things
Of this world) diverts you
(From the more serious things),

(2) Until ye visit the graves.
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(3) But nay, ye soon shall
Know (the reality).

(4) Again, ye soon shall know!

(5) Nay, were ye to know
With certainty of mind,
(Ye would beware!)

(6)Ye shall certainly see
Hell-fire!

(7) Again, ye shall see it
With certainty of sight!

(8) Then, shall ye be
Questioned that Day
About the joy
(Ye induiged in!)

Theme and Subject Matter

This surah (chapter) was revealed in Makkah and contains 8 verses. It is a
powerful and serious warning of the evil consequences of the people’s greed for
worldly gain, which preoccupies their hearts and souls until they reach the
graves. But certainly they will know the truth on the Day of Judgment, when
they will see Hell with their very own eyes. On that day, they will be questioned

about the blessings and bounties that were granted to them.
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First: Linguistic Aspects

Meaning of important words and expressions:

( e_.'ﬂ.'\.“ ¢ Z:Uﬂ'JS ¢l gaut DS ¢ LSTY c‘aSLg.“ GM)
1. Bismillah Alrrahman Alrraheem a2 (raa ))& gy

The invocation Bismillah “In the name of Allah” is a dedication to God. In
Arabic, it is also an expression on the part of the reader when he starts doing any
act, so the act always begins with, and is accompanied by His name.

Abdel-Haleem (1999: 16) points out that the preposition bi demonstrates one
of the major problems in translating the Qur’an because of the limited
possibilities of conveying the wealth of the original Arabic word. He discusses
the Arabic preposition bi, which actually has several meanings such as:
beginning, dedication, accompaniment, and instrumentality. Abdel-Haleem
regrets that there is a lack of an equivalent word in English, which carries the
same range of meanings. This will result in causing an inevitable loss in
translation. The translator, therefore, has to opt for one word that carries only
one of these meanings. In this case, all translators choose the preposition ‘in’
because it carries the following meanings:

a- With the characteristic, attribute, or property of.

b- By means of.

c- Made with or through the medium of.

d- With the aim or purpose of.
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Consider the following translations of the same expression

Table (1) Translations of Bismillah Alrrahman Alrraheem.

Bismillah Alrrahman Alrraheem  aa ) Gas ) ) puy

1

In the name of God, the Most Gracious, the Dispenser of Grace. |

In the name of God, the Compassionate, the Merciful.

Maududi In the name of Allah, the Compassionate, the Merciful.

In the name of Allah, Most Gracious, Most Merciful.

P.O.LR. = (The Presidency of Islamic Researches: Al Madinah 1985)

As we notice above, the translators did not come up to a unified
translation pertinent to the meanings of the Arabic words. For example, some
translations were far away from the intended meaning. Arberry, Asad, and
Dawood translate the Almighty word of ‘Allah’ into ‘God’. To me, it is
inaccurate because ‘God’ is not a complete synonym (G&:adl ukill) for the
Almighty word (4Dl ki) | The word God, in fact, has two different meanings;
a) either the concept of one God, which is included in the Arabic word ‘Allah’,
or b) what the ancient Greek myths had mentioned of the existence of male gods
and female goddesses. For example, there is a god for the sun, the sea, and for
war, peace,...etc.

Al-Omari (g_=Y) (1990:17) points out that the Arabic word Rab (God)
refers to Allah in regard of His attributes and uniqueness as in [Alhamdu lillahi
Rab il aalameen)] (sl ) 42aall ) (Q1:2), and may also refer to a humanly
attribute, rab albeit , rabbat almanzil (J3V 4, ¢ cadl @)) which means the

owner or possessor of the house.
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He therefore suggests using the Arabic word Allah as “Maududi” and “P.Q.I.R”
did. ,

However, Abdel-Haleem (1999:17) believes that even the Arabic word Rab (<)
“carries within it the root meaning of “caring” and “sustaining”, and emphasizes
that there is no equivalent single word in English which has the capacity to carry
all these meanings.

In Islam, Allah is the name of God in its absolute sense, the only

“personal” name. All other graceful names attributed to Him are adjectives or
attributes.

Nadawi (1986: 42) explains the word Allah as:

The proper name applied to the Being who exists by Himself.
(355 <alg) comprising all the attributes of perfection. The
word has neither feminine nor plural and has never been applied
to anything other than the UNIMAGINABLE 'SUPREME
BEING. The word Allah has no corresponding word in English

or in any language of the world.

Therefore, I fully agree with Al-Omari’s point of view and duly
emphaéize the use of Allah as the only accepted word.

Since God in Islam carries a ‘Personal Name’ Allah, and all other names
are adjectives or attributes, thus in the Quranic verse, the ‘Basmalah’ (Al
we meet the first description of God as 4I-Rahman Al-Raheem which are the
consecutive attributes of God in the Qur’an. The translators in general, provide a
variety of renderings such as “the Merciful and the Compassionate”, “the Most
Gracious and the Dispenser of Grace”, “the Compassionate and the Merciful”,
“Most Gracious and Most Merciful”.

In his book, Cragg (1973: 121) discusses the meaning of the Basmalah
(4asudi ) as follows:
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Our final study, then, must be the Qur’anic sense of Rahmah in
God, the quality of mercy responsive to man’s forgiveness
seeking. The term, in all its derivatives, is fundamental. It is best
studied in the setting of the Bismillah, or divine invocation,
which prefaces each Surah of the book ( save, for no significant
reason, Surah 9) : ¢ In the name of Al-Rahman Al-Raheem .
These two derivatives of the R H M root can be understood in a
progressive, rather than a merely repetitive, sense. AI-Rahman
denotes the divine ‘property’ of mercy, the abiding ‘quality’
within all the divine activity, while 4/-Raheem has to do with
the operative expression manward the nature of A/-Rahman.
There is that by which God is merciful in Himself and that by
which He is proved to be merciful in our experience. There is,
we might almost say, the music’s musician and the musician’s
music: the one is a ‘who’, the other is a ‘how’. Mercy does (Al-

Raheem) as mercy is (Al-Rahman).

In his explanation, Cragg tried to clarify the sense of the two words A4/-
Rahman Al-Raheem philosophically. Nonetheless, It is essential to notify that
exegetes of the Qur’an have given different opinions about the meanings of
these words. Some exegetes take Rahman as (1) ‘showing mercy in both this
world and the next’, whereas Raheem applies only to the next. (2) Others see
that Rahman applies to believers and non-believers, and Raheem to believers
only; or (3) Rahman as ‘Provider of Mercy’ in relation to large-scale things and

Raheem to small-scale things; or (4) Rahman as provider of mercy which only

God can provide, while Raheem can also be provided by humans.

Another researcher, Al-Said (1989: 46) assorted A/-Rahman Al-Raheem

pa ol (ea )l as “fixed collocations’, he says that these words are difficult to
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translate and translators usually fail to render the comprehensive meaning of A/-
Raheem a0 . He also adds that according to Al-Zamakhshari ¢s_siaa 3} (\;61.1:
41) there are more intensive attributes in ~ 4I-Rahman («s Y than Al-Raheem
el Al-Said (1989: 47) explains that both words are used to modify Allah,
there is no comparison between Allah and anything else when these terms are
used to rﬂodify Him. He points out that some English translations suggest that
there is a sense of comparison in the meaning of these two words, 4/-Rahman
and A/-Raheem.

Based on my analysis, I do not agree with Al-Said because I think A/-
Rahman is more comprehensive than A/-Raheem and a sense of comparison in
the meaning of these two words is inevitable. Al-Omari sl (1990:18)
suggests that A/-Rahman cannot be translated therefore it should be used in it.s
Arabic form and should be explained in a footnote: In the Name of Allah the
Rahman the Most Merciful. This point is also supported  in Abdel-Haleem
(1993:96) when he points out that some consider 4/-Rahman as a proper noun
for God, like Allah, and therefore is confined to God (Whereas Raheem is not).

Abdel-Haleem (1999: 17) on the other hand, says that since Rahman and
Raheem are derived from the same root, translating them into two words with
different roots loses their proper connection. Yet he does not provide any valid
solution pertinent to his suggestion.

Abdul-Raof (2001:41) draws the attention to the fact that “form” plays a
significant role in the meaning of Qur’anic discourse. He explains that the use of
a certain epithet rather than another, or placing it first indicates a semantic value.

Abdul-Raof states:

Take for instance the epithets AI-Rahman Al-Raheem sl
s> where Al-Rahman always precedes the other epithet 4/-

Raheem. In English we can simply translate them as (most

gracious, most merciful) where both have taken the superlative
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particle (most). In the source text the first epithet only AI-
Rahman o« l-expresses hyperbole but not the second and it is

for this particular reason that it occurs first.

- As a result to the stated discussion and analysis, I come up to a final personal
conclusion, that the introductory expressions should be translated as follows:
1. First, keep the Arabic words as they are.
2. Second, write their transliteration in English letters.
3. And lastly write their meaning in English, In this case the researcher
prefers the translation as: [In the name of Allah, Most Gracious, Most

Merciful].

As we have seen above, all translations have misrepresented the Qur’anic
text by failing to do justice to all the aspects of the original. Newmark (1998:63)
comments on the difficulty of translating literary text by saying that the
desirable ‘accuracy’ of a literary text is not the same as that of a non-literary
text. He adds that the accuracy of a literary text is likely to be more complex,
with connotations as well as denotations, than that of a literary text.

Therefore, it is obvious that when translating any language into another,
there afe inevitably a large number of words, which do not have exact
equivalents in the other language no matter how close they are linguistically and

culturally.
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2. Verse (1) Alhakum S\l

Maududi (1990: 198) explains Alhakum in verse (1) and states:

Alhakum is from lahu which originally means heedlessness,
but in Arabic this word is used for every occupation which
engrosses man so completely that he becomes heedless of the
more important things in life. When the word Alhakum is
made from this root , it will mean that man has become so
obsessed with some occupation that he has lost sight of
everything more important than it. He is preoccupied with it,
is wholly lost in pursuit of it and this obsession has rendered

him heedless of everything in life.

Table (2) The Meaning of Alhakum &Sl in Arabic Dictionaries.

: (\V\V ) ‘1/\\/) Lﬁ.}bi)})éﬂ‘ |
Jad

ol o ged Ll

(\"H‘ -1414., )éﬂ:_x“
To divert from : (e ¢V -
To distract from : e s¢d-w
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Table (4) The Meaning of “Divert” and “Distract” in Arabic and English
Dictionaries.

The meaning

1- Turn aside; turn away from.
2- Send on a course or in a direction different from the planned or
intended one
3- Occupy in an agreeable, entertaining or pleasant fashion.
o/ /el cdgma e il 1 (YAR 1144Y) Sl
WordNet (1997) :

) 1- Draw someone’s attention away from something.
Distract i . ) . ;
2- Disturb in mind or make uneasy or cause to be worried or |

alarmed.

[ oG Ca ems /o6l /e Jgma 5 Gipeay s (YAY 190Y ) S

Distract

Table (5) Translations of Alhakum.

[ g

Arberry diverts you |
Asad you are obsessed '
Dawood Your hearts are taken up i
Maududi made you heedless |
P.O.IL.R diverts you !
f

|

P.O.LR. = (The Presidency of Islamic Researches: Al Madinah 1985)
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The Arabic word Alhakum connotes the meaning of thoughtlessness and
cérelessness. Therefore, to me, the best choice from the table above is
Maududi’s {made you heedless]. It is true that Alhakum has to do with
absorption in thought and the person being excessively concerned with
som.ething but not to the extent of being haunted as Asad’s word [obsessed]
suggests.

The researcher considers the meaning [made heedless] the best because this
word is more general and a person who is made heedless commits a greater
offense against himself than that whose mind is diverted or taken up. For the
“heedless” any matter in life -although insignificant- such as new fashion or
singer or sport- is enough to distract his attention from considering the
Hereafter. On the other hand, some may focus on more serious issues to gain
such as, money or an occupation and remain preoccupied and distracted from

seeking the Hereafter and vehemently desiring it.

It is important to mention that the word lahu in the Holy Qur’an has
various meanings; Al-Damighani (J3slal) (1985:423) shows that the same word
in the Holy Qur’an appears in six different meanings:

1) Sarcasm and mockery. (¢! ¢isl! 541l 5l
€O (45585 ey G gss 1,358 0,0 55 )

(V+ :axi¥l) Q6:70

2 T 43687, 27, so7es. °*. g5 . @
€SB0 145525 Uy Gl ks 1,5 2,40 )

(o) 1<l _e ¥l Q7:51
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2) Offspring, progeny. (5! sell)
- /ﬁ" g ¢ }/e./ﬁﬁﬁa’/. & £ o, fo7
el 57 0 B e sl el F of 0315

(VY eli¥) Q21:17

3) Drumming, drum beating. (Jthll i sl
€06 8,575 Q) 1 3l 5 6 150805 )

() :Axeall) Q62:11

4) Occupancy, engrossment. (JLaasy sl
 GURSPER AP UM AT
(% :0siiliall) Q63:9
(i)
() Al Q102:1
o283 3 0 gl 55, 55

(Y :oaal) Q15:3

5) Vanity, triviality. (Jbldl sell)

(il LA g )y

(Y7 12aa0) Q47:36
6) Singing (sLia)l selll)

Cole Dot 2 ol ol s 20 5 0

(7 ok Q31:6

50



3. Verse (1) Altakathur sS3)

Asad (1980:973) clarifies the term altakathur as:

It bears the connotation of ‘greedily striving for an increase’ ,
i.e., in benefits, be they tangible or intangible, real or
illusory... it denotes man’s obsessive striving for more and
more comforts, more material goods, greater power over his

fellow-men or over nature, and unceasing technological

progress.

Table (6) The Meaning of Altakathur SISl in Arabic Dictionaries.

s Y V1 a0 LA ; (FAY (Y4 ¢ 3ac 1480) Ll gy |

.5yl ‘_;L‘s_)\.ﬂ‘ (YA ¢t ) L’;)&s..)]t.\‘

:("0/\ V’4. ¢ &;SAL:.J‘)
Increase, growth, augmentation, multiplication, propagation,

proliferation, reproduction.
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Table (8) Translations of Altakathur Sl

Translator Altakathur 33

gross rivalry

greed for more and more

worldly gain

Maududi craze for more and more and mutual rivalry for worldly gains.

P.O.LR the mutual rivalry for piling up ( the good things of the world).

P.O.LR. = (The Presidency of Islamic Researches: Al Madinah 1985)

During the pre-Islamic period, the ultimate objective of any Arab tribe
had been based on the exuberant number of: family members, members of tribe,
or big number of camels and money. Therefore, the Arabic word 4l-takathur has
the sense of pride and arrogance based on the competition for possessing greater
abundance of wealth, children and men.

Arberry’s expression “gross rivalry”, for example, does not supply the
implied parts of the meaning (rivalry in what?) whether it is in gaining more,
and/or boasting about what one has.

Asad’s translation of Al-takathur “greed fdr more and more” does not
focus upon the arrogance and the show-off aspect. -

I fully accept Maududi’s as the top translation, but due to my own
personal analysis, I do feel that the best translation should be as follows:

[Boastful rivalry for worldly gains has made you heedless.]
4. Verse (3) and (4) (f) Cpaled chgus NS @ (¥) () gl L guu NS

Ibn Kathir (2000:578), quotes Al-Hasan Al-Basri saying: “ This is a threat
after a threat”.
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Qutb ( 1979: 270) explains the two verses as follows:

With a deep and grave rhythm The Qur’an then strikes their
hearts with the terror awaiting them after coming to the
graves: ¢ Indeed you shall know’. Then it repeats the same
note with the same words and with the same firm and
terrifying rhythm: ¢ Again, you shall certainly come to
know’.

4.1 Kalla 3

The Arabic word 3S kalla is an article of negation , used to negate the
rule occurring after it or to deny its affirmation. El-Dahdah (1993:18)

Table (9) The Meaning of Kalla™>S in Arabic Dictionaries.

(ARA 1494 ) Silad )

No! Never! Certainly not! Not at all! By no means!
(OVA: YAAT) (g il Y

Nay but, or but ( particle) nay!
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And since kalla (*S ) connotes the meaning of reprimand and restrain, and
over that implies a threat, therefore the phrase “by no means” may carry some of

the previous connotations.
4.2 Sawfa iy

Table (11) The Meaning of Sawfa s in Arabic Dictionaries.

OS5 o Lash (juaiTs A€ gl ¢ ALYl olina cayn s (V0 1Y 2 Y AAY) 5ol j g 5l
el 5 e sl g aagil (A Jasiud g 3ay

will, shall :  (10) 1124+ ) Sddadll )
uabh)d}hi }AJ&_)LAAS\.AUA;QJ\.&M‘ d);:(r‘f\’ ;\‘l‘l\')cua.\!! =Y
Lol o gau

A letter of future specific to the conform verb having a longer

effect than the letter S. El-Dahdah (1993:322)

As we have seen above, sawfa (<) is rendered to either “will” or
“shall”. To me, “shall” is more appropriate than “will” because it is stronger,

and expresses Allah’s threat to the unbelievers.
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Eilouti (1997: 60) discusses the progressive aspect in Arabic. He mentions
negative particles and the future indicators ( sa o/ sawfa <) in the following

VEISEs:

a- [ The fools among the people ( pagans, hypocrites and Jews) will say “What
has turned them (Muslims) from their Qibla (prayer direction towards

Jerusalem) Q2:142] ( Al-Hilali & Khan 1996:29)]
(Oev ) €Lells 2 LAV G 0 (e el J il

b- [And Allah will grant the believers a great rewafd. Q4:146] (ibid: 134)
(€71 celually € e 15 i) A o 575 )

Eilouti states:

These verses exemplify different types of situations, the
imperfect verb refers to different reference times: in sentences
(a) and (b) there is an explicit reference to future events with a
slight difference in meaning- (sayaqul-Jsis) expresses a
prediction about a potential situation triggered by the generic
subject (alsufaha’-¢\¢isd) ; thus it might be rendered as ¢ The
foolish would say...” whereas (sawfa-<is) suggests a promise
or a guarantee about/of a future situation, and can be rendered as

‘shall’ rather than ‘will’
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Table (13) Translations of Verse (3) and (4).

Verse (3) and (4)  O3alaS b gu DS o5 ) gala (i gun DS

Translator

No ine; bu soon y shall know Again, no indeed; but soon

you shall know.

Asad Nay, in time you will come to understand. And once again: Nay in

time you will come to understand.

Dawood But you shall learn. Then you shall surely learn.

Maududi By no means! Soon you shall know! Again ( note it well) by no

means! Soon you shall know.

P.O.LR But nay, ye soon shall know ( the reality) Again, ye soon shall
know. |

P.O.LR. = (The Presidency of Islamic Researches: Al Madinah 1985)

In my view, from the previous analysis, Maududi’s translation: [By no
means! Soon you shall know!] seems to be the best rendition because he
succeeds in presenting the meaning of reprimand in kalla (3S) and the meaning
of warning in sawfa (<3 ). I would like to mention here that in Arabic sawfa

(<4s4) is concerned with the far away future while sa () with the near future,
therefore translators should carefully distinguish between the two. As in surah
102 verse 3 swafa (<) is rendered as “soon you shall know”, while in another
surah, Al-Naba’ (V¢ :Lall): ((ygadasns 3 & (0) () galass S ) g (v is rendered by
Maududi (1991: 997) as:

[By no means! They shall soon know! Yes, by no means! They shall soon know!
Q78:5,6]
Maududi (1990: 199) explains that soon may mean the Hereafter because

“ The Being (Allah) Whose sight comprehends all ages, from eternity to
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eternity, a few thousand years or a few hundred thousand years can only be a
short span of the eternal time”. He also indicates that soon can also mean death,
for death is so near and not very far away from anybody, and soon after death

~ the person will come to know his fate.

5. Verse (5)and (6) (1) paad Gl (0) il ale ¢ galad oINS
Qutb (1979: 270) states his interpretation:

Then it adds to the depth and awe of this assurance, and hints
at the grave future that lies beyond, the terrifying essence of
which they do not recognize in the flush of intoxication and
rivalry for worldly riches: ¢ Indeed, were you to have certain
knowledge...” The conditional sentence is not completed in
the text. This is acceptable as a refined form of Arabic. It
adds to the feeling of awe generated by the surah. The
inference here is that had they known what they should know
for certain, they would have not indulged in such rivalry for
petty gains. The suraﬁ then discloses the fearful fact, which
has been withheld: ‘You shall certainly see the fire of Hell’.

5.1 Alyaqeen (i

Table (14) The Meaning of Alyageen (& in Arabic Dictionaries.

LA dad 3 (Y1) DV AAY) gald 5 g il




Table (15) The Meaning of Alyageen (il in Arabic-English Dictionaries.

{(YOY: 13AT) (5 pail
Certainty : ol -9
The surety of knowledge (sl ale -¥

Certainty, according to (P.O.LR) (1985:1812), may have certain degrees:
a) llm-ul-yageen (U84 ale): certainty by reasoning or inference.
b) din-ul-yageen (O8Y (xe): certainty of seeing something with our own eyes
“Seeing is believing”.
c) Haqq-ul-yageen (088 (3s): The absolute truth, with no possibility at all of
error of judgment, or error of the eye. “Knowledge of true certainty which
comes as a result of a theory or a law that is put into empirical test and results in

true certainty” Khatib (1984:820 ).

5.2 Lau and Latarawunna (395 3(9)

Table (16) The Meaning of Lau § in Arabic-English Dictionaries.

(0\-‘ ;\‘t‘l\')c\.\;.\l\-\
A SY el gl raila e oyl Caga

a- Letter of condition non-eliding: If he wanted so, I would have

honored him.
b- Letter of abstention for the sake of abstention, it is used with

the past and the conform verb. El-Dahdah ( 1993:516)

.
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Table (17) The Meaning of Latarawunna U3 in Arabic-English Dictionaries.

(0\ L OAYYE (Y ‘l‘l\‘) CL\;A!\ =)
lia JSY il 5 pusdll g B ady g iy DU
ALEY AS 5 058 (0sl) 98 98 30§ aina Jad (Tys) -0
a- La letter of answer, it occurs in the answer to an oath: By

God I will honor you. s

b- tarawun conform verb. ( a mood indicating a fact in present

or future time).

c- na letter of conformation, called heavy "n" of conformation,

it is connected with the verb. El-Dahdah (1993: 634,582,510)

From the above analysis the grammatical structures for verse (5) and (6)

are the following;:

Verse (5) (il ale (gala3 ol [Had you known with certainty of knowledge]

In Arabic, there is a way of speaking called the conditional style; a
conditional article plus two verbs, which constitute it. The first is called a
conditional verb, and the second, an answer to the condition.

In the case of verse (5) the conditional sentence is not completed. The second
verb, which is the answer to the condition, is omitted. “It is acceptable as a
refined form of Arabic” Qutb (1979: 270).

Thus, to the researcher, the full meaning of the sentence should be:

[Had you known with certainty of knowledge (the end of this way of life, you

would never have acted as such)].
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Verse (6) aaall 053 [You shall certainly see Hell]

lThis is an answer to an implied oath, ( By God or I swear by God) You
shall certainly see Hell. Sabooni sball (1998, vol. 3: 572).

According to Robinson (1996:103), human beings generally make oaths
to solemnize, corroborate, or add valid force to statements. The oaths in the
Qur’an, of which God is the implied speaker, function in a similar way.

Furthermore, Abdul-Raof(2001:88) argues that some Qur’anic oath-
structures do not involve the usual oath expression; Qur’anic structures employ
the “stress tools” which are attached to the verb: the initial letter L (J) and the
N (0). This type of implicit oath highlights the certainty of the proposition

expressed in the verb as in:

(oD 0 Siags Gl (V)0ed 50 g8 8 (V)psnad g 8

[Latarawunna aljaheem(6) Thumma latarawunnaha ayna alyaqeen (7)

Thumma latus-alunna yawma-ithin an alna’eem(8)]
The three verbs taraw ('35 , taraw (13.5) and tus-alu ('slwd ) have been

attached with the stress tools: initial L(J) and the N () that are attached to the

verb; thus, an implicit oath is achieved to express certainty.
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Table (18) Translations of Verse (5) and (6).

Translator

Verse (5) and (6) paad 11l Cobd ol G galas 9158

shall surely see Hell.

Nay, if you could but understand (it) with an understanding
(born) of certainty (6) you would indeed, most surly, behold the
blazing fire (of hell).

Dawood

Indeed, if you learned the truth with certainty, you would see the
fire of Hell ‘

Nay! Had you known with certainty of knowledge ( the end of
this way of life, you would never have acted thus). You shall

certainly see Hell.

Nay, were ye to know with certainty of mind, ( ye would

beware!). Ye shall certainly see Hell-fire.

P.O.LR. = (The Presidency of Islamic Researches: Al Madinah 1985)

According to the Qur’anic exegesis, the conditional sentence [If you

learned, Had you known...] is incomplete. Therefore, it should not be rendered

as a complete conditional sentence.

As we have seen above, amongst the five translators, only Maududi and

(P.O.LR) preserve the original Qur’anic structure according to the meaning,

which is provided by exegetes, while the rest have rendered it as a complete

conditional sentence thus failing to convey the Qur’anic rhetorical devices; the

incomplete conditional sentence and the omitted oath.
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6. Verse (7) and (8) (A)asill 0o dhagy oladl g (V) il o g il

In these verses an eschatological scenery is set to enhance the people to
envision the Day of Judgment. Poonwala (1993:233) comments on the Hereafter
in the Qur’an and claims “the vivid description of the Day of Judgment, is meant
to arouse fear in the hearts of the erring and serenity in the heart of the faithful.”

Poonwala (ibid) confirms that believing in the Hereafter and the Day of
Judgment is one if the pillars of faith and he adds that, “the wisdom behind this
belief is the assertion that God did not create this universe in sport and that the

people will be judged on that Day according to their deeds.”

Ibn-Kathir ( 2000:578) explains the two verses No.7 and No.8 as follows:

Allah threatens them (the wrongdoers) with this situation,
which refers to what the people of the Fire will see, and which if
it exhaled one breath, every angel who is near (to Allah) and
every Prophet who was sent would all fall down on their knees
due to fear, awe and the sight of its horrors. This is based upon
what has been reported in the narrations concerning it. Allah
then says, (amill oo X g ldl 23 ) [ Then on that Day you shall be
asked about the delights] meaning, “on that Day you all will be
questioned concerning your gratitude towards the favors that
Allah blessed you with”.

Maududi (1990, vol.15: 196) affirms that: “ These blessings which you
are amassing and enjoying thoughtlessly, are not mere blessings but are also a
means of your trial. For each one of these blessings and comforts you will surely

be called to account in the Hereafter.”
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In verse (7) and (8), I will concentrate on the word 4/-Na’eem (i),
6.1 Al-Na’eem paid

Table (19) The Meaning of A/-Na’eem s in Arabic Dictionaries.

,du\,&c.ﬂsjuagt;(\o.. . \QAV)E;.JQ]J}J:&I\-\

4d il : axil

5 _yuuall +andl

Alghae ;M il ages
Aaall (po Liall 4 35 Le el 1 (FAY ¥4 6351194 ) a0 Y
B e 5 AN g aladall 5 el 9§ i

: (\ YAY ;\ﬂ“~) L;S._Ja.gﬂ
Ease, comfort : %
Happiness, bliss, felicity 33w cddaxe
Blessing, boon, favor, grace, kindness :4she 4S j ;s
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Table (21) Translations of A/-Na’eem =il .

Translator

Al-Na’eem pa3d

‘ gan, ou shall surely see it with the eye of certainty then you

shall be questioned that day concerning true bliss.

In the end you will indeed, most surely, behold it with the eye of
certainty: and on that Day you will most surly, be called to

account for (what you did with) the boon of life.

Dawood

you would see it with your very eyes. Then, on that day, you shall

be questioned about your joys.

Maududi

Again (note it well that) you shall most certainly see it. Then, on
that Day, you shall certainly be called to account for the blessings

and comforts of life.

Again, ye shall see it with certainty of sight! Then, shall ye be
questioned about the joy (ye indulged in)

P.O.LR. = (The Presidency of Islamic Researches: Al Madinah 1985)

Based on the above, the translators use: bliss, boon, joy, blessings and

comforts for 4/-Na’eem (p=l). But if we look at the meanings of these words in

English dictionaries, we may be able to differentiate between their use and the

standard Arabic meaning.
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Table (22) The Meaning of the Words Chosen by the Translators for
Al-Na’eem a3 in English Dictionaries.

The Word The Meaning

WordNet (1997):

1- A state of extreme happiness. Synonym to "seventh heaven".

A.H.D (2000):

1- A benefit bestowed, especially one bestowed in response to a
request.

2- A timely blessing or benefit: 4 brisk breeze is a boon to

sailors.

WordNet (1997):

1- The emotion of great happiness.
2- Something or someone that provides pleasure; a source of
happiness.

W.R.U.D (1996):

Blessing 1- A means of happiness; that which promotes prosperity and
welfare; a beneficent gift.

A-H.D (2000):

Comfort 1- A condition or feeling of pleasurable ease, well-being, and

contentment.

A.H.D :The American Heritage Dictionary of the English language.
W.R.U.D: Webster’s Revised Unabridged Dictionary.

From the tables cited above, we get a closer look at the meanings of A4/-
Na’eem (pdl) in Arabic and English language. But it is important to investigate
how the Prophet (peace be upon him) explained the meaning of A/-Na’eem

(=) in Islam.
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Maududi (1990, vol.15: 199) quotes the following Hadith (saying of the
Prophet):

¢ Ll pgianklic jae 5 Sogd jalu gade i oo ol 06 s o

e 0 gt 3 amill (ha 130 ok g dgle dif Lo il QUi ola pgiiiad

(39:(°) ¢ m caal diss)

Hadrat Jabir bin Abdulla says: The Holy Prophet once visited us

and we served him with fresh dates and gave him cool water to

drink. Thereupon he said: “ These are the blessings (Al-Na’eem)

about which you will be questioned.”

( Musnad Ahmad, Nasa’i, Ibn Jarir, Ibn al-Mundhir, Abd bin
Humaid, Baihaqi in Ash-Shu’ab).

If we consider, carefully, the previous Prophet’s words, we will find it
regarding “dates” and “water” as part of Al-Na’eem, whereas Arberry’s
rendition for 4/-Na’eem “true bliss” may be considered a synonym to “seventh
Heaven” according to WordNet (1997) online dictionary (Table 22). This
denotes that Allah-on the Day of Judgment- will question the people about
Heaven, which is incorrect because Heaven is the believer’s reward in the
Hereafter.

The other meaning-given in Table (22) above- for “true bliss” -which is
“extreme happiness” - is also far away from the standard Arabic word A/-
Na'eem because “extreme happiness” is a great thing and there is no need for us
to be reminded by Allah about it. What the people do need to be reminded about
is the things considered by them small and worthless like “fresh dates and cool
water”.

Asad uses “the boon of life” which according to the American Heritage
Dictionary (A.H.D.2000)-in Table (22)- is “ a benefit bestowed in response to a
request” or “a timely blessing or benefit”. To me, the word “boon” does not

cover all the shades of meanings implied in A/-Na’eem.
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Both Dawood and (P.O.LR) use “joy” which means “the emotion of great
happiness” (WordNet, 1997) while 4/-Na’eem —in my opinion- has a wider and

more profound meaning.

To me, Maududi’s translation seems the best because he combines the two
words “blessings and comforts” to convey the meaning of spiritual and physical

pleasure.
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Second: Literary Aspects

3%, 0. & 5: /"}’a:/.o/ - - :/a L % }:/5 22 %

s %o s 51} AR e P A PP L el sTeset
Hed o (V) o) 8 s o0 (V) g 038 (o) il fe 0 P US (3)

() ol 2 2y

Rahman (2000:278) quotes ‘Ibn Qutaiba’s’ definition of Qur’anic majaz
(the ways (methods) of speech and the modes of handling it) as “naturally
superior to those of any human. This is due to the fact that the Qur’an has more
methods of speech, which include among other things metaphor  (3_lxiu),
ellipses and abbreviation (Jl<is} 5 ada), repetition and pleonasm 5 SI BE-Y)
(44 33431, metonymy and allusion (L 4L, and idiom daill Al ddllay)
(eb=«” Rahman (ibid) quotes ‘Ibn Qutaiba’s’ statement that it is impossible to
translate the Qur’an into other languages since the non-Arabs, lack the variety of

majaz that Arabs have at their disposal.”
1. Verse (1) _isil aSgl

In his book “Discovering the Qur’an”, Robinson (1996:101), explains that
most of the ‘early Makki’ surahs commence with oaths, commands, questions,
or other linguistic devices which provide a stronger emphasis more than a mere

direct statement. To him, surah 102 (4/-Takathur ) begins with a reproach.

Therefore, verse (1) contains the following literary aspects:
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a) Reproach. “ This surah was revealed to reproach them (the wrongdoers) for
bragging about their multiplication.” ( Khatib, 1984: 824).
b) Admonition and rebuke (Sabooni- i sball 1998, vol. 3: 572).

Robinson (ibid: 117,118) points out that the reproaches in the Qur’an are
initially a.ddressed to human kind or to specific groups of human beings, apart
from this instance (in surah 102), they are preceded by (bal- J9): (rather), or
(kalla, bal- & <XS) a particle of reprimand which is usually translated ‘by no
means’. Robinson adds that the grounds of reproach are over-attachment to this

life, denial of the coming judgment and greed.
2. Verse (2) kel a3 A
Maududi (1990:199) says regarding verse (2) that :

You expend your whole life in the same craze and endeavor, until

the time comes when you must die and leave the world.

“Metonymy is the substitution of some attributive or suggestive words for
what is actually meant.” (Corbet, 1971: 44) cited in Al-Ubaidy (1997: 37).
The literary aspects in verse (2) are:
a) Metonymy, the word “die” is substituted by the metonymy phrase “ have
visited the graves”. ( Sabooni- i siual), (ibid) ) , ( Zuhailee- b3, 1991, vol.29:
383).

Al-Ubaidy (ibid) adds that the use of metonymic expressions brightens or
emphasizes the significance of artistic and luciditic image given in the Qur’anic

Verse.
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b) Irony to mock at them (the wrongdoers) ( Zamakhshari- s _»iss 3l: 281)
In my opinion, the expression “until you have visited the graves” contains
metonymy reflected by the use of the word “visit”.
The literal meaning of “visit”™~ according to “Oxford Advanced Learner’s
Dictionary” (1998: 1330) - is to: “ stay temporarily at a place” whereas visiting
the graves mean, “becoming its inhabitants.” ( Ibn-Kathir, 2000: 575).
Therefore, “visit” is used metaphorically to attract the people’s attention

and warn them.

Table (23) Translations of Verse (2).

Translator Verse (2) sl o) s

Arberry Even till you visit the tombs

Asad Until you go down to your graves

Dawood Your hearts are taken up with worldly gain from the cradle to

the grave

Maududi Until (in the same craze ) you reach the graves

P.O.ILR Until ye visit the graves

P.O.LR. = (The Presidency of Islamic Researches: Al Madinah 1985)

As we have seen above, only Arberry and “P.O.LR” opt for literal
translation (visit) keeping the metonymy unchanged. Asad and Maududi
translate the metonymy into non-metonymy ( go, reach).

Dawood, on the other hand, gives a totally different image that does not
exist in the original text. He adds the expression (sl ) 3¢l (1 ) (from the
cradle to the grave) which may be considered, in my opinion, unfaithfulness to

the Arabic text.
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Onomatopoeia: (the symbolism of sounds and the verbalization of noises)

According to Abdul-Raof (2001:59), onomatopoeic expressions are
language-specific and have a communicative purpose; Qur’anic onomatopoeic

sound effects defy translation into another language, as in:
- PP 23 o o / rr 0.
(V¢ :um.\.u“) (L&‘_,....s (..e..;..b ("G") plals >

Fadamdama alaihim rabbuhum bithambihim fasawaaha
[So their Lord, on accobunt of their crime, obliterated their traces and made them
equal (in destruction, high and low). Q91:14]

Therefore, The sound of some Qur’anic expressions carries a semantic
value. An example of this case is surah 102.

All the letters in _A\Si oS¢l are easy to utter and express how they are
indulged in the easy life until the second sentence _ytid #0) o strikes the ears
-by its sharp sounds like the letter (J) (z) and () (9)- and the hearts by its harsh
reality. The soft voiceless sounds (h) (s¢¥) , (k) (£) and ( th) (<) suggest
inadvertence and indifference by the wrongdoers. While the sharp and strong
voiced letters such as (J) (z) and (z) (h) introduce the element of shock.

As we have noticed in the different translations of surah 102 A/-Takathur
the onomatopoeic expressions have become an ordinary expressions with no

rhetorical value.
3. Verse 3)and (4)  (f)Cusalad i g NS & (¥)¢) galal b guw DS

Epizeuxis (Repetition):
“Epizeuxis: A figure by which a word is repeated with vehemence or emphasis,
as in the following lines: Alone, all all alone, Alone on a wide wide sea.”

(Webster’s Dictionary 1996)
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“This text-building strategy is recurrently used in the Qur’an. Repetition
is motivated not simply by the need to create a pattern of sound to involve the
reader or to persuade the reader to adopt a similar view; repetition is also
désigned to reinforce particular meanings. The repetitions create deeper levels of
meaning which also reinforce the overall semantic design of the text.” (Abdul
Raof: 2001: 117).

Al-Ubaidy (1997: 47) states:

Repetition in the Holy Qur’an stimulates a highly
considerable sense of musical harmony. However, an
element of contribution to the meaning is recognized in
repetition in terms of marking the repeated units and the
idea with emphasis, whereby a certain intended
impression or effect is gathered. The repetition of words;
phrases or even sentences is inherent in Arabic as a part of
its peculiar flavor, which is utilized widely in the Holy

Qur’an.

As we see in this surah, verse (3) and (4) are repeated and joined together
by thumma, (&) a major conjunctive element recurrently used in the Qur’an.
This letter of attraction, which indicates order and interval, is repeated to
confirm the warning and indicates that the second warning is stronger than the
first. Repetition in Arabic is not a mere symbolic feature, but it is-in fact- an
affirmative emphatic gesture: a structure, which is not familiar in the English
language. To me, it is profoundly appreciated to have such a structure for the
Arab reader. Prophet Muhammad (Peace be upon him) had read this very verse
to strengthen Faith in the hearts of the new believers at the earliest period of

Islam. Therefore, Allah in these short surahs used this literary style to match
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with the Arab mentality and rhetoric during the time of prophet Muhammad
(Peace be upon him).

Although Newmark (1998:70) states that he: “suspects that emphasis and
word order are the most neglected factors in translation” and adds that: “In
principle, there is always a strong case of retaining the same subject of a
sentence in a translation”. Fortunately, Epizeuxis (repetition) is a rhetorical
cohesive device, which can be applied in the target language, as in:

[ By no means! Soon you shall know! Again ( note it well) by no means! Soon

you shall know. ] Maududi (ibid).

4. Verse (5)and (6) (1)asaad Gyl ()cuhad ale ¢ galai oINS

Ellipsis:

Rahman (2000:281) argues that ellipsis means “to produce a phrase which
should have an apodosis (4l <Js2) but where the apodosis is elided for the
sake of abbreviation (T_l<ial) because of the hearer’s awareness of it.”

We also encounter instances of ellipted structures in the Qur’an. “Ellipted
items in the source language can cause misunderstanding and misrepresentation
of the meaning of Qur’anic texture, unless a footnote is provided or the source
language ellipted elements themselves are added by the translator”. Abdul-Raof
(2001: 128).

There are two ellipted items in surah 102 Al-Takathur:

1) The conditional sentence [Had you known with certainty of
knowledge] (0l ale (sals3 5! 2S) is incomplete for the purpose of intimidation.

Meaning, ‘if you knew with true knowledge, you would envision such
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horrifying scenes of Hell-fire and you would not be diverted by rivalry for
wealth from seeking the abode of the Hereafter. (Sabooni- ssball 1998 vol 3:
572).

Ellipsis in a conditional sentence appears many times in the Qur’anic text.
Rahman (2000:281) gives two examples:
The first one is: [And if there were ( &) § 5) a reading (Y% by which the
mountains would be moved or the earth would be torn apart or the dead would

be made to speak. But, the matter is with God entirely. Q13: 31]

o 259 B 0 1155 Ll il 31 0 4 2 0TR BT 55
(7Y 20l
In this verse, as can be clearly seen, there is a deletion of the apodosis
expected to balance ( & s 5) “and if” , the construction of which would be
something like (sl 13 SIS | “it would be this Qur’an”. |
The other example is Q 24:20 which is introduced by the conditional clause (¥ )

“had it not been”:

[And had it not been for the Grace of Allah and His Mercy on you.]

(ol ol 0 Oy 255 1S sl G315)
(Y sl

Here again the apodosis to (¥s) is omitted because the hearer is
cognizant of the answer (&l J52). The complete statement, Rahman (ibid)
adds, might have read [And had it not been for the Grace of Allah and His
Mercy on you, (Allah would have hastened the punishment upon you). And that
Allah is full of Kindness, Most Merciful.]

Therefore, the omission of the apodosis in conditional clauses is more
eloquent (&) than its retention, since the mind is left to pursue every possible

meaning.
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2) [You shall certainly see Hell] ( a=ad Osd) is an implied oath to
emphaéize the threat. (Qurtubi -k i 1967: 174) -
| Here we have an ellipted oath expression ( By God or I swear by God)
" You shall .certainly see Hell. ( Sabooni- s sball 1998, vol 3: 572).
According to the previous analysis of the various translations of verse (5) and
(6), only.Maududi and (P.O.ILR) succeeded in maintaining the source text

rhetorical/syntactic texture and meaning. (see p.61).

5. Verse (6), (7) and (8) (V)culad Cpe g Al 3 (V)asnad g Al
(Apeadd oo diags ol 5

The uniqueness of the literary aspects is tangible in the last three verses of
this surah.

Based on the previous review of literature and also on my understanding
of the surah itself, I refer to the apparent implicit beauty of the rhyme at the end
of the last three verses. For example: aljaheem a2l and alna’eem axil
The thrill is provoked in the heart of the reader once he recognizes the contrast
between the meaning of these two words amall (Hell) and =l (Paradise).

Here the musicality of the two sounds ( ee - ¢ ) and ( m- ) in aljaheem a2l
and alna’eem a2 reinforces the implicit message of Allah.

The reader, in this literary style, will be attracted to the right path, which leads to
Paradise.

The other literary aspect that attracted my attention is related to the three
following words in Arabic o&d (e W53 . Here we have the physical sensory
related to our religion, and also the double emphasis reflected by the word Ain

e shows the fascination of repeated words. I mean that vision is usually the

outcome of the eye, but once we join the word of 4in (e with its feature of
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“vision” we reach the culmination of the literary style and the spiritual

impression.
Haleem (1999:209) argues that
“ Emphasis adds to the intensity of the langﬁage in the Qur’an.
Because the Qur’an was addressing non-believers of various
creeds and ideologies who denied or were doubtful about its
message, it employs the various degrees of emphasis used in the
Arabic language. The more doubt addressees show, the more
emphasis the Qur’an employs in answering them, as scholars of
Arabic rhetoric make clear. Some English translators of the
Qur’an render emphasis by saying ‘verily’, but this is outdated
and adequate only for certain degrees of emphasis.
Unfortunately many translators overlook the emphasis in the
Arabic text altogether, which is misleading since it serves an

important function in the sentence.”

The surah also includes:

Antithesis

“Antithesis is a contrast or opposition between two things, a contrast of
ideas expressed by parallelisni of strongly contrastéd words.” (The Concise
Oxford Dictionary 1995: 55)
Al-Na’eem and Al-Jaheem (p>al) 5 (a=il) in this surah have been retained in the
target text as “Hell and Blessings”. Thl_ls, an approximate rhetorical effect has

been achieved.

Rhyme and Rhythm (Al-fasilah)

This technique is called “isocolon” by Abdul-Raof (2001:120) who
explains it as: “symmetrical linguistic and phonetic structure”. The Arabic
expression Al-fasila is a term used to denote the last word in each Qur’anic ayah
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(verse). Previous writers on this subject drew attention to the apparent similarity
between the fasila and the rhythmic schemes of poetry and rhyming prose.

Al-Ubaidy (1997:44) points out that Al-fawasil (J=sil) ;which are the
connectors between each verse and the other in the Holy Qur’an, constitute the
musical ending of each verse. It contributes to the coherence of Qur’anic text in
terms of harmony. But Omar (<= 1999:238) argues that the fasila has a wider
significance, and demonstrates that each occurrence of fasila has an organic
connection to the ‘content’ of each sentence. '

Rhyme and Rhythm (4/-fasila -4bad) is strongly employed in this surah,
as in (takathur ,magqabir - 53 « SV ) and (2a’lamoon, yaqeen, jaheem, na’eem-
pand cama ¢ ¢ 5al3) where it is almost frequently noticed that the verses end up
with two common sounds (m - ¢) and (n - O ) which are the natural sounds in

music itself.

77



2. Al-Nasr (Surah No.110)

o o A

- 9//

S L s (1) Gl 4151 o B2 B 236 (1 c.aj\j 70 G )

-
[ 28 %o o .0

((T‘)Lf Lf‘ui o)n.a...w\}

Transliteration

Bismillah Alrrahman Alrraheem
[Itha jaa’a nasrullahi walfath (1) Wara ayt annasa yadkhuloona fee deen illahi
afwaja (2) Fasabbih bihamdi rabbika wastaghfirhu innahu kana tawwaba (3) ]

The Translations of Al-Nasr (Surah No.110)

(1) Arthur J. Arberry (1998)
Help
In the Name of God, the Merciful, the Compassionate
When comes the help of God, and victory,
and thou seest men entering God’s religion in throngs,
then proclaim the praise of thy Lord, and seek His forgiveness;

for He turns again unto men.
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(2) Muhammad Asad (1980)
| Succour
IN THE NAME OF GOD, THE MOST GRACIOUS, THE DISPENSER OF
GRACE:
_ thn.God.’s succour comes, and victory, (2) and thou seest people enter God’s
religion in hosts,(3) extol thy Sustainer’s limitless glory, and praise Him, and

seek His forgiveness: for, behold, He is ever an acceptor of repentance.

(3) N.J. Dawood (1998)
Help
In the Name of God, the Compassionate, the Merciful
When God’s help and victory come, and you see men embrace God’s faith in
multitudes, give glory to your Lord and seek His pardon. He is ever disposed to

mercy.

(4) S. Abul A’Ala Maududi (1990)
An-Nasr
In the name of Allah, the Compassionate, the Merciful
When Allah’s help comes and victory is attained, and (O Prophet,) you see that
the people are entering into Allah’s Religion in crowds, then glorify your Lord
with His praise, and pray for His forgiveness, Indeed, He is ever inclined to

accept repentance.

(5) The Presidency of Islamic Researches: Al Madinah 1985) (P.O.LR)
Help
In the name of Allah, Most Gracious, Most Merciful
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(1) When comes the Help

Of Allah, and Victory,

(2) And thou dost see

The People enter Allah’s Religion
In crowds,

(3) Celebrate the Praises

Of thy Lord, and pray

For His Forgiveness:

For He is Oft-Returning

(In forgiveness).

Theme and Subject Matter

This surah is pertinent to Al- Madinah period and considered as one of the
latest surahs, which was revealed to the Prophet. It refers to the fulfillment of
Allah’s promise to support the believers over the idolaters and achieve a
decisive victory. This promised victory urged people all over the Arab peninsula
to join the Prophet and support him in consecutive groups and announce sincere
willingness to embrace Islam. The victorious believers remain humble and more
conscious of their own failings, mainly because the surah reminds them that
“victory is the crown of service, not an occasion for exultation. All victory

comes from the help of Allah” (A1 Madinah P.O.LR, 1985: 2023)
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First: Linguistic Aspects

Meaning of important words:

(L5 <ol cga ¢la) ol oo ¢ ual)
1. Verse (1) and (2) (V)58 &) 03 8 sl uldd ey 5 5 (V)i s Aot e o0 13
Qutb («kd) (1979: 336) explains the verses as follows:

This short surah brings the good news to Allah’s Messenger
concerning the advent of victory, The Conquest and peoples’
collective acceptance of Allah’s religion...Ibn Kathir said in his
commentary on the Qur’an: “ (The Conquest) (Al fath-z3dl) ; it
is unanimously agreed, it is a reference to the conquest of
Makkah. The Arab tribes were awaiting the settlement of
conflict between Quraish and the Muslims, before accepting
Islam, saying: ‘If he, Muhammad, prevails over his people, he
would indeed be a Prophet.’” Consequently, when that was
accomplished they accepted Islam in large numbers. Not two
years were to pass after the conquest of Makkah when the whole
Arabian Peninsula was dominated by Islam, and all thanks to

Allah, every Arab tribe had declared its belief in Islam.”
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1.1 Al-Nasr yaid

Table (24) The Meaning of Al Nasr »<i in Arabic Dictionaries.

Omn 13 peaill g ddlel saglladl pai ; (TYY YAAY) ol s )
4 gl

Juaad o Lot o Hoall (€64 Y9 £ 30 ¢V29Y) L 3l Y
REPI

i raglgd e dsalacenl s (YYA:Y 0 £ 5000TY) b @l Y
Aeband (e gl e ot 13 2 i1 Gl

sl o el S BeY): (YAY 1feja) sodaa M o

_;\Ac")’\‘sjpﬁ}u,}ﬁcm“)m:’i(°\‘ Ay o 0

(IVE 1244 Sl
victory, triumph : ik e ¢ i

to help, aid, assist, support 2l &igas -0
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Table (26) Translations of Nasrullah & yai

” -
Translator Nasrullah & pai

of God

God’s succor

God’s help

Maududi Allah’s help

the Help of Allah

P.O.LR. = (The Presidency of Islamic Researches: Al Madinah 1985)

Al Fairouizabadi, The famous Arab linguist, says that the Arabs usually
use Nasr to mean “help” or “aid” or “succor”. To me, therefore, it seems that
“victory” or “triumph” are closer to mean Fath (z=) rather than Nasr (»<J). This
issue will be explained in more details later.

In fact my viewpoint is supported by Al-Khudrawi (1995: 410) who thinks that
nasara mostly means to aid, assist, protect and succor. He mentions that the

verse from the Qur’an:
FY VR L P R
€ as o 07 adly }

(£+ :==1)Q22:40
should be translated as [And verily Allah will succor those who aid Him].

Taking into consideration the available five translations, all seem close to

the meaning given by the Arab scholars in linguistics and Qur’an exegetes.

I think it is essential to note that the word Nasr (=) in the Holy Qur’an

has many different meanings.
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Al-Damighani (1985:458) says that “Nasr (<) in the Holy Qur’an implies the
following meanings:

1) Nasr is prevention (&)

€ 055y 1> ¥y Jue e G NA
(¢A 55 Q2: 48
{: O3 e Sy e )
(A :elmill) Q26:93

2) Help (05
(ad 0 i 07y )
(¢ za3)Q22:40
€5 a1y as o) 1,57 ‘_,,.U\ el U B
(V:iaaa) Q477
¢ r&;&-] A f ol »

() sl Q59:11
3) Victory (i)

QUSSR T
O Y e J)Q3:126 « (Y + :JuNT) Q8:10
(oS a0 e 0ty )

(Yo :5,540)Q2:250 « (V€Y 1 me J)) Q3:147
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4) Revenge ( pliiVl)
(b 360 et 253
(8) ol Q42:41
(e Sl Aoz 5 )
(%:234) Q 47:40
(st )l J)

(Y +: <) Q 54:10

1.2 Al-Fath &

Table (27) The Meaning of Al-Fath =il in Arabic Dictionaries.

T el (YAYVAAY) gl eel Y
Jhaaiily Q_.H_)\ABAS\ u_.‘\i.g‘)an UPM‘ : (ii/\ -¥Y4 ;}‘\‘IQY) g;‘_.,\a_)l\ =Y
LAY e Laaaal

Congquest, occupation : ) g |

victory, triumph : ai-<
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Table (29) The Meaning of “Victory” and “Triumph” in Arabic and English
dictionaries.

The meaning _

A successful ending of a struggle or contest.
Al ¢ jladl s).al:(\ Yo :\Q‘i\)é,\u‘
A.H.D (2000):

Exultation or rejoicing over victory or success.
i g )Sue Juai¥zlaill o paill da j: (1271198 ) (Silad)

A.H.D : The American Heritage Dictionary of the English language.

Let us consider the following points to analyze the meanings of the word

Al- Fath (g ) :

'1- The verb Fataha () is equivalent to the English word “open™. But, in the
Qur’anic expression written above, it seems to have other meanings such as:

“conquest, victory, and triumph”. (Table 28)

2- Al-Fath (z3dV), according to the Arab linguists mentioned previously means
Al-Nasr (=),

3-Al-Nasr (<), has two different meanings:
a) Help /aid/ assist/ support, and b) Victory/ triumph
( Baalbaki: 1990).

4- The second meaning of 4/-Nasr : ( victory or triumph) is the most favorable
by Al-Damighani ( ibid:347), Al-Nadawi (ibid: 466) and Al-Zuhaili =¥
(1991, vol.29 : 448).
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Now, since that we have decided on “ victory or triumph” to mean A/-

Fath (&), Let us decide whether Al-Fath (7)) means “victory” or “triumph”.
According to the dictionaries, we notice the following:

1- Victory is: “a successful ending of a struggle or contest”, and this is
accepted and agreed upon by the commentators explanation for fath (z39).

2- Triumph, on the other hand, means: “exultation or rejoicing over victory
or success” which —in my opinion- does not comply with the genuine
Islamic concept that the victorious should be humble and neglect showing
off or pride at the moment of victory.

Fortunately, all the five translators have rendered A/-Fath (z3i) as “victory”.

But 4/-Fath, which is a word with more than one meaning, is considered
ambiguous by Muhaidat (1996:54) because it may carry the meaning of
“victory” or “judgment”. To me, there is no ambiguity in the word Al-Fath if we
refer to it in its context as follows:

Al-Damighani (1985:347) states that Al-Fath (z3) implies the following
meanings:

1) (sL=il) judgment.

uﬁem&wgi(@wJ '1,‘}

() il 3 5m) Q48:1

‘,‘.ngm("._i;ncws;ﬁ’)ogbuzc:é‘ )

(Y1 :Lws ) Q34:26

Lzl 138 e ool i g '{ C“J‘ s s :‘J,J}s;} }
(YA 3aall) Q32:28
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sl o gins € 00 10 )y ) 15738 Lol s U il £ 5 )

(Y4 Baaull) Q32:29

2) (Jw YY) Sending out.
Lany o dif Ju e oims € 1) BLLES LI;a;;jwwGuimCsigu>

(8 : b4 Q3529

s 8., 5

(37 eyl Q21:96

sz -

e Ul o 0,00 3 (5 13 e LI 13 UG el BB 13 B )

(YV:0siasal ) Q23:77

3) (=il To give victory.

s oy G555 T 106 0 22 25 10 65 o)
(08 slail) Q4:141

(eY:33Ld ) Q5:52

{ o gyl o Tl palix,
(7 sl ) Q61:13
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1.3 Afwaja ) sd
Afwaja, in Arabic, is the plural of fawj, which means the following:

Table (30) The Meaning of Fawj €% in Arabic Dictionaries.

(YO 1 YAAY) sl 9l Y
Acleall z ol
Mwua’a.“ Lsk’ d.m d.mJiJ dac _,E)mi CU\

:('H :\‘U\°)g..|.7.‘)o§‘ =Y
Acleall i dclaall : #1580

(AT :1344) Sied

Group, troop, band, company, party. : deles ¢4 .|

Crowd, throng, multitude : s -
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Table (32) Translations of Afwaja /s

and thou seest people enter God’s religion in hosts

and you see men embrace God’s faith in multitudes

and (O Prophet,) you see that the people are entering into |
Allah’s Religion in crowds

And thou dost see the People enter Allah’s Religion in crowds

P.O.LR. = (The Presidency of Islamic Researches: Al Madinah 1985)

Based on the above, the translators use: throngs, hosts, multitudes and
crowds for afwaja (\5#). But if we look at the meanings of these words in
English dictionaries, we may be able to differentiate between their use and the

real Arabic meaning.
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Table (33) The Meaning of the Words Chosen by the Translators for
Afwaja & ¥ in English Dictionaries.

The Meaning |

1- A large group of people gathered or crowded closely together; |

a multitude.
2- A large group of things; a host.
A.H.D (2000):
1- An Army.

2- A great number; a multitude.
- Multitude | WordNet (1997):

1- A large indefinite number.
2- A large gathering of people..
WordNet (1997):

1- A large number of things or people considered together.
2- An informal body of friends.

A.HD : The American Heritage Dictionary of the English language.

In conclusion, all the previous meanings seem to me inaccurate because
the basic meaning of the Arabic word (' s#) 4fwaja- given by Al-Fairouzabadi
and Ibn Rajab (Table 30)- reveals the element of mobility-not stability. They
explain the verb Afaja (z¥), which is derived from the noun Fawj (z ) as: (to
hurry, quicken, run, race) or (to send the camels to the pond/pool consecutively)
or a group followed by another.

With this understanding in mind, none of the English renderings given by

the translators implements these two elements: mobility and consecutiveness.
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Therefore, as a researcher myself, the best translation for Afwaja is

“consecutive groups” who adhere to Islam in every generation.

| Aé for the grammatical structure, consider the following:
a) “Thou” and “seest”.

According to Igbal (2000:114) the abundant use of “ye” s and “thou” s
elevates the language and adds solemnity to the translation and constantly
reminds the reader that the text being read belongs to another category.

Robinson (1996:4) also says that the advantage of the old style translation
like Arberry’s over more modern translations is that they clearly distinguish
between the second person singular “thou” and the second person plural “ye” or
“you”. While Newmark (1998:2) believes that “Only modern language is likely
to have the maximum impact on readers.” For Morris (2000:54) this style of
Biblical English expressions results in failure in communication especially
‘amongst the young generations.

In my personal view, I agree with Newmark and Morris in avoiding a translation

style based on the classical old English.

b) The verb yadkhuloon (Os\5).

“The main tenses of the Arabic verb are the perfect and the imperfect. The
perfect denotes a complete action, often referring to the past, while the imperfect
denotes an incomplete action, most often referring to the present or the future”.
(Nadawi 1995:55).

Thus, yadkhuloon (Os5Y) is an imperfect verb referring to the present or the
future in a continuous action, therefore it is better to substitute it with a verb in
its present continuous form “entering”.

Only Arberry and Maududi succeed in preserving the continuous form

which, in turn, denotes the persistence growth of Islam.
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2. Verse (3) (%) Wi OlS 49 ol el dany panad
Qutb (<9 (1979:338) comments on verse (3) as follows:

‘The duty of the Messenger and his companions, whom
Allah chose and gave the privilege of being the
instruments of His victory, was to turn to Him at the
climax of victory in praise, expressing gratitude and
seeking forgiveness. Gratitude and praise are for His
being so generous as to have chosen them to be the
standard bearers of His religion; for the mercy and favor
He did to all humanity by making His religion victorious;
and for the Conquest of Makkah and the people’s
collective acceptance of Islam.

His forgiveness is sought for the various unrevealed,
defective feelings, such as vanity, which sometimes creep
into one’s heart at the overwhelming moment of victory

attained after a long struggle.

In verse (3), I will concentrate on the three expressions: sabbih , estaghfirhu,

and Tawwaba. (W5 o bl ),
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2.1 Sabbih g

Table (34) The Meaning of Sabbih g in Arabic Dictionaries.

H(YAE D YRAY) gald 5 puill 2
A 5 dabiall (o di L35 i Gl
(££9:¥ 652 149 b 5y
Aani o fada 4l i g i o 5 el ) daa praid
D(PARCY 632 ¢V 19A) S gliall Y
(Y98 fe 3a) sdha il -8
s Lagsa oSS gl @il yhads ol Lo dih ol canei 1ty 5 dans gead

(AYY a4 ) _;.\L..J_ all

to praise, glorify, extol, laud, eulogize :02ea; zeus

S (YO£ Y AAT ) (55l
To praise, glorify, hallow, to magnify God with the word.
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Table (26) Translations of Sabbih

Translator ~ Fasabbih bihamdi Rabbica &:; s el

, then pcla the paise f thy d

Asad sextol thy Sustainer’s limitless glory

| Dawood ,give glory to your Lord

Maududi , then glorify your Lord with His praise

,celebrate the Praises of thy Lord

P.O.LR. = (The Presidency of Islamic Researches: Al Madinah 1985)

From the table cited above , Sabbih ( =) is rendered by the five

translators as:
“Proclaim the praise”, “extol”, “give glory”, “glorify” and “celebrate the

praises”.
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Table (37) The Meaning of the Words Chosen by the Translators of Sabbih g
in Arabic and English Dictionaries.

——————————————————————————————————————————————————————————
The Word The Meaning |

1- To announce officially and publicly.

Proclaim 2- To praise; extol.

e g (YYT2098Y ) S|

W.R.U.D (1996):
1- To place on high; to lift up; to elevate.

2- To elevate by praise; to eulogize; to praise; to magnify; as,

to extol virtue; to extol an act or a person.

Al il 5 ke daay: (Y 129Y) Suleddl |

A.H.D (2000):
1- To give glory, honor, or high praise to; exalt.
2- To give glory to, especially through worship.
o cpliny cdaay: (T3): 1441) S |

A.H.D (2000):
1- To perform a (religious ceremony) : celebrate Mass.
Celebrate 2- To extol or praise: a sonnet that celebrates love.
3- To make Widely khown; display. !
.L.ni.-ﬁe,_&g ¢l cay cdaay (V1Y 194Y) 9543-.-3‘

AHD : The American Heritage Dictionary of the English language.
(W.R.U.D) Webster’s Revised Unabridged Dictionary.
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The Arabic imperative Sabbih (=) is derived from the noun Tasbeeh
(z2d), which —according to Maududi (ibid:312): “means to regard Allah as

pure and free from every blemish and weakness...Besides, there is an aspect of
wonder also in pronouncing the tasbeeh i.e. Subhan-Allah. When a wonderful
incident takes place, one exclaims Subhan-Allah, thereby implying that only by
Allah’s power such a wonderful thing had happened; otherwise no power of the
world could have caused it to happen.”
Following the Arabic meaning of Sabbih (z2v), it seems that this term does not
have an equivalent in English; therefore, it requires an explanatory footnote.

Amongst the five translators, only Maududi explains the meaning of
Sabbih (z2) in a footnote.
"‘Proclaim” used by Arberry, does not comply with the Islamic tradition of
praising Allah with a low voice as in: [And remember your Lord within
yourself, humbly and with fear and without loudness in words. Q7: 205] (Al-
Hilali & Khan 1996: 230)

(Voo W) €053 [ el 053] Hay Lohd LU o 85 S35 )

and : [And offer your Salat (prayer) neither aloud nor in a low voice, but follow

a way between. Q17: 110 ] (ibid: 384)

o0 -

O a‘ﬂy\)(m._ﬂs;f:&os,@ubuh@mﬁw\U)

; because the meaning of “public announcement” implied in the word
“proclaim” requires a loud voice. '
The word “celebrate” used by (P.O.LR) may connote some Biblical

reference, which may mislead the foreign reader- and Christian in particular.
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According to Al-Damighani (saV) (1985:225) there are seven different
meanings for the term Sabbaha ( z2~) in the Holy Qur’an:

1- (31-63\ ) prayer.
(o5l oy 052 Lo all OGS )
(VY :as,l) Q30:17
(Al puyeniiy gud i)

() -dnaall) Q62:1

2- («=a) wonder or admiration
i o [ >3 .0 £ .a -, o8
5 oiim sl sl 0 )

() el u¥) Q17:1
3- (U3 to remember Allah
(i 9505
(Y ;2,1 Q13:13
,y/’ﬂ ¢ P ° PR ) 2 P

<°4-“-;'-’c--0y‘;wu—'dbugduﬂjijucﬂhubw\d"/,>

(¢¢ ;e‘y}“) Q17:44

4- (48Y) repent.
o) Y ae Ju )

(VEY :al oY) Q7:143
(A &5 gl ) € ke O] s BEG s oIS of W 0,85 G o5 65052 3y U3y )

(V7 s Q24:16

98



5-(¢Lia ) to exclude or select the tasbeeh as a solution or protection.
b . ~ /'9'/;'/9/0” :fo’fo)}/ofz:
(03358 Y o i Y 0 il U 28T Jal 201 2kl J6 B

(YA :alil) Q68:28
6- (¢ 3:d 3a Ja 5 3= & 3¢l 1) Allah is beyond any doubt of ill-doing.

(sl 0 0 36) y Sim) (;;;3:};:"))&1;0@ L»g.,JlZ)G:KJ}

(AY :0) Q36: 83
7-(438) elevation.

2 of 2.0 s s
U,,.abo O}?ﬁ..w.’_,

(3 :zaill) Q48: 9

As sentence structure is concerned, the conditional sentence in the surah
is introduced by the particle (\3) “when”.’
The conditional sentence consists of two parts: (bl Jad) “ the conditional
verb” and (L3 ) s2) “ answer of the condition™.

In Arabic the condition and its answer, in verbal sentences, are sometimes
in the perfect mood, with (<) of conjunction prefixed to the verb of “the answer

of the condition”. (s ...z3dll 9 &1 yuai ela 1Y),

“Fa” of sanction ( #J2) s8) in fasabbih (fd)
El-Dahdah (1993: 471) explains that:
“Fa” of sanction (s!J2)) ¢\) is a letter of signification structured on vowel
/a/, it has no place in the analysis and intervenes in the answer to the condition;
it is called “Fa” of answer or “Fa” connecting the answer to the condition.
sl oy g da ydll g (o Jay ¢ et e dl Jae Y il o i e s el i eld
Al O ga Adad Sl eldll o gl
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In the five translations, the letter “Fa” is either exchanged with the
comma (,) or with “then” which may be considered correct.

‘According to Abdul-Raof (2001:24) the use of the cohesive tie “Fa” (<)
before the verb (ziw) has a semantic function of immediate action with no

hesitation, i.e., to execute the action verb ( to praise-z2) at once.

2.2 Estaghfirhu o ki

Table (38) The Meaning of Estaghfirhu i in Arabic Dictionaries.

¥ CAAIS \‘U\V) é.\h‘)}_}.}d\
5yl 1o yixy o it i
Ale Ue gdgle i t4idd ie-co

(30 :1334) Siedl
20 i e priasiind ;- jixiad -
'To ask (someone's) pardon, ask (someone's) forgiveness, apologize

(to).

Ask God's forgiveness ;4 ixiulo
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Table (40) Translations of Estaghfirhu o il

seek his forgiveness

seek his forgiveness

seek his pardon

pray for His forgiveness

pray for His forgiveness

P.O.LR. = (The Presidency of Islamic Researches: Al Madinah 1985)

“Pray for His forgiveness” may be the best translation because
“forgiveness” is stronger than “pardon” and more suitable to be associated with

Allah. Since that:

“Forgive points to inward feelings, and suppose alienated
affection; when we ask forgiveness, we primarily seek the
removal of anger. Pardon looks more to outward things or
consequences, and is often applied to trifling matters, as when
we beg pardon for interrupting a man, or for jostling him in
crowd”.

W.R.U.D (1996)
Webster’s Revised Unabridged Dictionary

Thus, the word “pray” suits the religious context more than “seek” , where
praying means: “To ask earnestly for; to seek to obtain by supplication; to
entreat for”.

W.R.U.D (1996)

Webster’s Revised Unabridged Dictionary
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2.3 Tawwaba YW

Table (41) The Meaning of Teawwaba Y in Arabic Dictionaries.

(YR YAAY) gald 5l -
_w‘w&‘):a‘muﬂ‘__}u-i
M“-ﬂf—&):‘ ecadiil) W il e dspay of Ayl iy cade B G-

Al
:(22/\ Y9 e YARY )‘;“.ﬂ\;‘)ﬂ =Y
A& G5 e Addle disa ST
D(OAT Ve \QQA) ga_,.ﬂ..a“ -y
(e gall odbad daa Jl adae Ay gill IS De g dadd (WS IS4

(YA® :1344) Siail
to turn to God in repentance 4 I <5
forgiving, merciful : s ‘s -0
the Most Merciful, the Most Forgiving 4 : sl -
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Table (43) Translations of Tawaba U s

Translator Verse (3) Weios4d)

Arberry for He turns again unto men.

Asad for, behold, He is ever an acceptor of repentance.

Dawood He is ever disposed to mercy.

Indeed, He is ever inclined to accept repentance.

for He is Oft-Returning ( In forgiveness).

P.O.L.R. = (The Presidency of Islamic Researches: Al Madinah 1985)

From the above translations, we assume that zawwab carries the meaning
of “Allah returning in forgiveness” with a tendency or disposition to do it again
and again, therefore, Maududi’s rendering “inclined to accept repentance” may

be the closest meaning to the Arabic word.

The Arabic root fawb (<) means to return from the path of sin to
obedience and the hyperbole in tawwab (—°5) means intensifying the manner of
returning to repentance . This manner may be applied to man where he is often
returning to Allah in repentance, and for Allah Himself where He is the One
Who always accepts repentance from the believers and forgives them.

As sentence structure is concerned, I will focus on the phrase

(W S 431 ) and mainly on “Indeed” (&) ) and “ever” (U\S).

a) “Indeed” (&)
El-Dahdah (1993: 118) explains that:
“Indeed” ('} ) is a letter of confirmation, it means “I confirm”.

103



¢ inna in this structure could mean “indeed” in order to confirm that
Allah is the acceptor of repentance. And from this point of view, only Maududi
has succeeded in rendering the confirmation in this expression, while the others

use “for” (which means because 43¥) which-in turn- does not occur in the surah.

b) “Ever” (ou)
According to Al-Fairouzabadi (343 »dl) (1987:1585) kana (0\S) may mean:
1. Futurity. [And they fear a Day whose evil will be wide-spreading. Q76: 7]
(Al-Hilali & Khan 1996:803)
JLEuN ey IS
(v oy €kt a0 Gy 0,
2. The simple past. [ And there were in the city nine men. Q27:48] (ibid:510)
aiiall i inays
(£A :Jail) {Jﬂ: i -a_;,u..\s & OS5

3. At present. [ You (true believers in Islamic Monotheism, and real followers of
Prophet Muhammad and his Sunnah) are the best of peoples ever raised up for
mankind. Q3:110] (ibid:89)

Jall iy

OV e J)) {wtfu;.;}f&f’,’;;.i{}

Nadawi (1986: 584) claims that Kana (O\S) in this verse may mean “ is” in the
sense of an eternal fact, habitual, or for ever:

[And I said: ask forgiveness of your Lord. Verily He is ever Most Forgiving]

-

(G 08 4 15515t B )
(Ve zHQ71:10
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All the five translators have translated the verb Kara to a present tense

form -“is” or “turns”- which is, in my opinion correct, because Allah “was” and

- still “is” and “will always be”: The acceptor of repentance.
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Second: Literary Aspects

RS T
2 i 1 (1) G g 5 G0 0 B (1) 7 o s i)
{(ry Uiy o 4 s

In this surah (=) “Victory” I notice the aspect of personification
clearly set up to address the Prophet Muhammad (Peace be upon him) and all
Muslims as well. Thus victory is approaching and coming soon just like a person
who gives pleasant tidings. This “approaching victory” is conﬁrmed by the
particle “when” (13) which introduces the conditional sentence and “implies a
sure knowledge which is certainly going to happen”. Lasheen (¥ (1982:55).

23a¥) (e sl e Ja iy

For example, the word ja 'aa (¢») in Arabic “come” does not represent only the
attitude of walking, but also denotes the expected news and information to be
told by that person.
The other aspect in this lofty literary style of the Qur’an is presented by the
word ra’aita (<4)).
The verb ra’aita (<) in Arabic is in the past tense, but it actually refers to
futurity for all people who are expected to embrace Islam in the long run. To
" me, this kind of manifestation is unique in literature. It refers to the eternal fact
and the dominance of the Qur*an over the minds of the believers. Therefore,
these literary aspects in the “victory” surah will lead to the full satisfaction of
the readers, and could certainly provide a spiritual solace to all people who
embrace Islam.

I also notice another literary aspect in the word fasabbih (7= ) (which

means praise Allah) as an imperative.
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This word fasabbih (g4 ) encourages the Prophet Muhammad (Peace be
upon hilﬁ) to thank Allah for His endless boons. In literature, praising Allah is
not a compulsory attitude, but it is verily the spiritual satisfaction of praising
Allah withoﬁt any interference or force.

In conclusion, these three words : (ziwé < 49 <¢la ) ja’aa, fara aita, and
fasabbih constitute three literary pillars in this short surah.

Tawwaba WY is an adjective in the intensive form and represents
hyperbole. Abdel-Haleem (1999:210) argues that the employment of such
intensive forms in Arabic signifies another feature that adds vibrancy to the
language of the Qur’an, adding that this technique is particularly noticed in
mentions of Allah, showmg His boundless power and grace as in Tawwaba

“Oft-Returning (in forgiveness)”.
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CHAPTER 5

CONCLUSION

The study which I have conducted on the linguistic and literary aspects of
surah 4/-Takathur and Al-Nasr shows that no translation can replace the words
of Allah in the Qur’an. No one can even produce a single verse that could match
it.

[And if you be in doubt whether the Book We have sent down to Our Servant is
from Us or not, then produce, at least, one surah like this. Q2: 23] Maududi
(1991:7)

(wuﬁwws,uumdx;us;:tiiu)@r.fu)
(YY 15l

This is because translation is mainly based on the translator’s personal
knowledge of the source language and the target language. Therefore, translating
the Holy Qur’an requires not oniy the surface meaning of the words, but it
definitely needs a more profound knowledge of both linguistic and literary
aspects of the words of Allah.

Even the best Arab poets, rhetoricie_ms, and linguists, have all failed to
compose similar words. “ A translator who aspires to achieve total lexical and/or

textual equivalence is chasing a mirage” (Abdul-Raof 2001:7).

The study have discussed the differences in the various translations of two

surahs given by five well-known translators of the Holy Qur’an ; (1) Arthur J.
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Arberry, (2) Muhammad Asad, (3) N.J. Dawood, (4) S. Abul A’Ala Maududi
and (5) The Presidency of Islamic Researches (P.O.LR).

The procedure in the study is based on a profound analysis of the various
translations of the two chosen Surahs ( A/-Takathur and Al-Nasr). More focus
has been on the analysis of the various translations and the careful comparison
of their linguistic and literary aspects. ’
Judgment is based on the famous interpretations of The Holy Qur’an by Al-
Zamakhshari, Al-Qurtubi, Al-Sabooni, Al-Razi, Al-Zuhaili and Ibn-K athir.

The best translation of the five is chosen and-in some cases- a modified
translation is suggested by the researcher.

| Based on the discussion in the previous chapters, it is clear that translators
should not depend on the combinations of words on the surface. They should use
the ‘linguistic’ and ‘literary’ aspects in a better way to capture the intended
meaning fully. Therefore a complex and demanding task is awaiting the
translator.

The following example represents the linguistic aspect which I discussed
in Al-Takathur, verse (5) and (6):

(paad T i ale () gales 1318
The two verses here are considered as two separate sentences by all
commentators. The first one is:
[Nay! Had you known with certainty of knowledge (the end of this way of life,
you would never have acted thus). Q102: 5] (Maududi 1990:197)
In this verse the second part of the sentence, the answer of the condition, is
ellipted (left unsaid) for rhetorical reasons.

Qutb (1979:270) comments on this matter and says:
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“The conditional sentence is not completed in the text. This is
~ acceptable as a refined form of Arabic. It adds to the feeling of

awe generated by the surah”.

“Ellipted items in the source language can cause misunderstanding and
misrepresentation of the meaning of Qur’anic texture, unless a footnote is
provided or the source language ellipted element themselves are added by the
translator.” (Abdul-Raof 2001:128).

Amongst the five translations given for this verse, only Maududi (cited
above) and (P.O.LR) render the grammatical structure successfully:

[Nay, were ye to know with certainty of mind, (ye would beware!). Q102: 5]
(P.O.LR 1985:2000)
Arberry, Asad, and Dawood have rendered verse (5) as a conditional sentence
and verse (6) as the answer of the condition, unlike the source texf, they join the
two verses together; thus the source language texture has not been maintained.
The second independent sentence, which is considered by the commentators,
verse (6) (a2l 05 is not the answer of the condition. In fact, it is another
ellipted structure implemented for a rhetorical reason.

[You shall certainly see Hell. Q102:6] (Maududi ibid)
This is an answer to an implied oath: (By God or I swear by God) you shall
certainly see Hell. (Sabooni (i situall 1998, vol.3:572).

Briefly, amongst the five translators, only Maududi and (P.O.LR) preserve
the original Qur’anic structure according to the meaning provided by exegetes,
while the rest have rendered it as a complete conditional sentence, thus failing to
convey the Qur’anic rhetorical devices; the incomplete conditional sentence and
the omitted oath.

Another aspect of the Qur’anic language, which translators face, is the

rhetorical aspect, which is evident in the following example:
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Al-Takathur verse (2):
(il &) Sa)
Most of the commentators believe that verse (2): [Until ye visit the
graves] is a metonymy, where the word (die) is substituted by the metonymy
phrase “visit the graves”. see( Sabooni (i sball 1998, vol.3:572) and (Zuhailee
b= 3% 1991, vol.29: 383).
“Visit”, in this verse is used metaphorically to strike the unbelievers minds.
After a careful investigation of the five translations, only Arberry and
(P.O.LR) opt for literal translation “visit”, keeping the metonymy unchanged.
While Asad and Maududi translate the metonymy into non-metonymy “go,
reach”.
On the other hand, Dawood (1998) gives a totally different image that
does not exist in the original text, adding the expression:
[from the cradle to the grave]
(sl I 2l (40)
which, T believe, is unacceptable and distorts the original image given in the
source text.
Translating the Qur’an, therefore, requires a thorough exegetical analysis
and reference to exegetical works otherwise the meaning of the Qur’an will be

distorted and drastically misrepresented in the target language.
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RECOMMENDATIONS

Currently, and after the tragic events of the “Eleventh of September 2001,
the great demand for translations of the Qur’an, even among the non-Muslims
has become far greater than any time in the past. These recent dramatic incidents
mean that non-Muslims in many different parts of the world are motivated to

read the Qur’an. Therefore, the researcher recommends the following:

1. Translators and researchers should strongly adhere to the linguistic
patterns and the order of the surahs of the Holy Qur’an Without any slight
change. This is because one of the non-Muslim translators, N. J. Dawood,
distorted the original order of the surahs. In his latest édition, Dawood has

put the surahs back in their original order.

2. All native and non-Arab translators should study the pre-Islamic history of
Arabic language, traditions, and culture in order to gain the needed language

competence in both cultures.

3. I also encourage the Islamic League of Translators in all related centers
worldwide to revise the available translations of the Holy Qur’an in the

future.

4. Teamwork for any translation of the Qur’an is essential which is under the
auspices of some official authority such as, ‘The Presidency of Islamic
Researches (P.O.LR)’ is hoped to produce a comprehensive and adequate

work.
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5. As I have attempted to show in this study, the Qur’an-with its distinctive
rhetorieal features-is untranslatable. Therefore, translators are advised to use
the needed translation devices, for example, footnotes, marginal or ‘within-

~the-text’ notes, and the typographical tools such as: italics, boldface,

capitalization and different fonts.

6. Most of the Islamic literature of the Qur’an has been written in Arabic,
although the authors of this literature mostly belonged to non-Arab origin.
This fundamental area of Qur’anic understanding is essentially cut off from
the English speaking audience. Therefore, I suggest that researchers in the
future translate the Islamic books such as: asbab al-nuzool (Js i <)
‘occasions of revelation’ , tafseer (Uwill) “exegesis” , hadeeth, “tales of the |

Prophet”, rhetoric and certain fields of figh (4i) .

7. Pave the way to provide useful CD-ROMs and Internet cites about Qur’an

and its translations and encourage the use of such technological means.

8. Qur’anic music, sound and rhythm have their spiritual impact on the
hearer. Therefore, gifted translators are called upon to integrate the
musicality of the verses with their underlying meaning. Newmark (1998:102)
considers the ‘sounds’ of the literary language as important as it’s meaning,
thus “the literary translator should have a command of an exceptionally wide

affective vocabulary.”
9. The researcher hopes that this study will pave the way to encourage further

studies on Qur’anic discourse which does not only explain Qur’an

translational problems, but also provides a comprehensive survey of its
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unique syntactic, semantic, phonetic, prosodic, pragmatic, and rhetorical
features.

10. Islamic expressions such as tagwa (ss%) , tawheed (3>5) | kafir (HS) ,
mushrik (45s) should be retained in their Arabic form. This allows the
Qur’an to address the reader directly without any interpretation or improper
English equivalents. Morris (2000:57) admits “It is striking to discover how
so many fundamental Islamic expressions are very quickly adopted and
understood by students in religious studies, after only a cursory introductory

acquaintance.”

11. None of the available translations of the Holy Qur’an (according to
Robinson, 1996: 291) is entirely satisfactory. Even some are extremely
unreliable, therefore the reader should be warned of some serious defects in
several recent translations such as ‘Ahmadiyya Muslims (Zafrulla Khan,
Muhammad Ali), or Dr Rashad Khalifa’s translation who omitted two verses
from the Holy Quran, and pretended to be the present messenger of Allah

(God).

2 -

€S 5 0,5 Co Jar 45 )

(£7 o1 ua¥l)
[He is free from and far above the things that they say about Him. Q17: 43]
Maududi (1991:449)

114



Arberry, A. J. (1998). The Koran Interpreted. New York: Oxford University
Press Inc. -

Asad, M. (1980). The Message of the Qur’an. Gibraltar: Dar Al-Andalus.

Baalbaki, M. (1991). 4I-Mawrid: A Modern English-Arabic Dictionary. Beirut:
Dar El-lim Lilmalayin.

Baalbaki, R. (1990). 4I-Mawrid: A Modern Arabic-English Dictionary. Beirut:
Dar El-Ilm Lilmalayin.

Bell, R. (1998). Translation and Translating: Theory and Practice. New Y ork:
Longman.

Bewley, A. and A. (1999). The Noble Qur’an: A New Renderings of its Meaning
in English. Dubai: Bookwork.

Bisher, S. (1996). Lexical and Syntactic Ambiguity: A Case Study of the
Translation of Two Suras of the Holy Qur’an. Unpublished M.A. Thesis.
Y armouk University.

Boullata, 1. (2000). Sayyid Qutb’s Literary Appreciation of the Qur’an. In Issa
Boullata (Ed.), Literary Structures of Religious Meaning in the Qur’an (pp. 354-
371).London : Curzon Press.

Calder, N. (1993). Tafsir from Tabari to Ibn Kathir: Problems in the Description
of a Genre, Illustrated with Reference to the Story of Abraham. In Hawting and
Abdul-Kader Shareef (Eds.) Approaches to the Qur’an (pp. 101-140). London:
Routledge.

Cook, M. (2000). The Koran: A Very Short Introduction. New York: Oxford
University Press.

116



Cragg, K. (1973). The Mind of the Qur’an: Chapters in Reflection. London:
George Allen & Unwin.

Crowther, J. (ed.) (1998). Oxford Advanced Learner’s Dictionary of Current
English: Oxford University Press.

Dahdah-El, A. (1993). A4 Dictionary of Arabic Grammatical Nomenclature
:Arabic English. Beirut: Librairie du Liban.

Dancette, J. (1997). Mapping Meaning and Comprehension in Translation:
Theoretical and Experimental Issues. In Danks, Shreve, Fountain and McBeth
(Eds.) Cognitive Processes in Translation and Interpreting. (pp.77-103). USA:
SAGE.

Dawood, N.J. (1998). The Koran: with Parallel Arabic Text. London: Penguin
Books.

Eilouti, R. (1997). The Translation of the Progressive Aspect in the Holy Qur’an
into English. Unpublished M.A. Thesis. Yarmouk University.

Farghal, M. (1992). Aspects for Comparison: Ideational Equivalence in
Translation. In Beaugrande, Shunnaq and Heliel (Eds.) Language, Discourse
and Translation in the West and Middle East. (pp. 55-63). Amsterdam:
Benjamins.

Fenner, A. (1989). Techniques, Presentation and Specifications. In Catriona
Picken (Ed.) The Translator’s Handbook. (pp. 43-58). London: Aslib.

Gatje, H. (2000). The Qur’an and its Exegesis: Selected Texts with Classical
and Modern Muslim Interpretations. England: Oneworld Publications.

117



Gumpel, L. (1998). Meaning and Metaphor: The World in Verbal Translation.
In Mueller-Vollmer and Irmscher (Eds.) Translating Literatures Translating
Cultures: New Vistas and Approaches in Literary Studies. (pp. 47-
78).California: Stanford University Press.

Haeri, S. F. (1984). The Mercy of Qur’an and the Advent of Zaman:
Commentary on Four Suras. USA: Zahra Publications.

Helali-Al, M. and M. Khan. (1996). The Noble Qur’an: English Translation of
the Meanings and Commentary.Al-Madinah: King Fahd Complex for the
Printing of the Holy Qur’an.

Ibn-Kathir (2000). Tafsir Ibn Kathir . (Abridged by a group of scholars under
the supervision of Shaykh Safiur-Rahman Al-Mubarakpuri) (Vol 10). Riyadh:
Darussalam.

Igbal, M. (2000). Abdulla Yusuf Ali & Muhammad Asad: Two Approaches to
the English Translation of the Qur’an. Journal of Qur’anic Studies, 2 (1), 107-
123.

Jansen, J. (1980). The Interpretation of the Koran in Modern EgyptUSA:
Leiden E.J. Brill.

Jeffery, A.(Ed.). (1975). Materials for the History of the Text of the Qur’an.
USA: Leiden E.J. Brill.

Johns, A. H. (1993). The Qur’anic Presentation of the Joseph Story: Naturalistic
or Formulaic Language?. In Hawting and Abdul-Kader Shareef (Eds.)
Approaches to the Qur’an (pp. 37-70). London: Routledge.

. (2000). Reflections on the Dynamics and Spirituality of Surat al-
Furqan. In Issa Boullata (Ed.) Literary Structures of Religious Meaning in the
Qur’an (pp. 188-227). London: Curzon Press.

118



Kermani, N. (2000). The Aesthetic Reception of the Qur’an as Reflected in
Early Muslim History. In Issa Boullata (Ed.) Literary Structures of Religious
Meaning in the Qur’an (pp. 255-276). London: Curzon Press.

Khan, M. W. (1992). God- Oriented Life. New Delhi: The Islamic Centre.

(1999). The Qur’an: An Abiding Wonder. New Delhi: Goodword

Books.

Khan, S. (2000). Presenting the Qur’an: A Brief Introduction to all the 114
Chapters of the Qur’an. New Delhi: Goodword Books.

Khatib, M. (1984). The Bounteous Koran: A Translation of Meaning and
Commentary. London: Macmillan Press.

Khlouf-Al, M. (1998). The Translation of Simile in the Holy Qur’an.
Unpublished M.A. Thesis. Yarmouk University.

Khudair, M. (1996). Problems of Translating Qur’anic Colour Terms and
Expressions into English. Unpublished M.A. Thesis. Yarmouk University.

Khudrawi-Al, D. (1995) A Dictionary of Islamic Terms :Arabic-English.
Damascus: Al Yamamah.

Masri-Al, M. (1998). Translation of Referential Gaps in the Holy Quran:
Empirical Evidence. Unpublished M.A. Thesis. Yarmouk University.

Maududi, S. (1990). The Meaning of the Qur’an. (Vol.15). Pakistan: Islamic
Publications.

Maududi, S. (1991). The Holy Qur’an: Translation and Brief Notes with Text.
Pakistan: Islamic Publications.

119



McGuire, S. (1991). Translation Studies. London: Routledge.

Mohsen, A. (1999). The Miracle of Qur’anic Eloquence and Style. Retrieved
May 16, 2001, from http://www.islaam.com/quran/quranic-eloquence.htm

Morris, J (2000). Qur’an Translation and the Challenges of Communication:
Towards a ‘Literal’ Study-Version of the Qur’an. Journal of Qur’anic Studies,
2 (2), 53-67.

Mubhaidat, F. (1996). A Study in the Translation of some Quranic Verses
Including Ironic Expressions into English. Unpublished M.A. Thesis. Yarmouk
University.

Nadawi, A. (1986). Vocabulary of the Holy Qur’an. Chicago: Iqra’ International
Educational Foundation.

(1995). Learn the Language of the Holy Qur’an. Chicago: Iqra’
International Educational Foundation.

Naseeruddin, N. (1999). Some Corrections to the Online Translations of the
Qur’an. Retrieved February 15, 2002,
from http://www.luc.edu/orgs/msa/quran/corrections.htm

Neuwirth, n. (1993). Images and Metaphors in the Introductory Sections of the
Makkan Suras. In Hawting and Abdul-Kader Shareef (Eds.), Approaches to the
Qur’an (pp. 1-36). London: Routledge.

Newmark, P. (1993). About Translation. London: Multilingual Matters.

(1998). More Paragraphs on Translation. London: Multilingual

Matters.

120



Noghai, R. (1995). The Applicability of Formal Equivalence to Translating
Intrasentential Euphemisms in Surah II of the Holy Koran from Arabic into
English. Unpublished M.A. Thesis. Yarmouk University.

Poonwala, I. K. (1993). Muhammad Izzat Darwaza’s Principles of Modern
Exegesis: A Contribution Toward Qur’anic Hermeneutics. In Hawting and
Abdul-Kader Shareef (Eds.) Approaches to the Qur’an(pp. 225-246). London:
Routledge. '

The Presidency of Islamic Researches, Ifta, Call and Guidance (P.O.LR).
(1985). The Holy Qur’an :@ English Translation of the Meaning and
Commentary. Al-Madinah: King Fahd Holy Qur’an Printing Complex.

Qutb, S. (1979) . In the Shade of the Qur’an. Vol.30 . London: MWH London
Publishers.

Rahman, Y. (2000). Ellipsis in the Qur’an: A Study of Ibn Qutayba’s Ta’wil
Mushkil al-Qur’an. In Issa Boullata (Ed.) Literary Structures of Religious
Meaning in the Qur’an (pp. 277-291). London: Curzon Press.

Robinson, N. (1996). Discovering the Qur’an: A contemporary Approach to a
Veiled Text. London: SCM Press.

Sa’efan, M. (1994). 4 Study of Irony as a Stylistic Device in Some Verses of the
Holy Quran. Unpublished M.A. Thesis. Yarmouk University.

Ross, S. (1981). Translation and Similarity. In Marilyn Gaddis Rose (Ed.)
Translation Spectrum. (pp. 8-22). State University of NewYork: Albany.

Said-Al, L. (1975). The Recited Koran: A History of the First Recorded Version.
New Jersey: The Darwin Press.

121



Said-Al, M. S. (1989). Major Problems in Translating Kur’anic Meaning into
English. Unpublished M.A. Thesis. Yarmouk University.

Silvérman, D. (2000). Doing Qualitative Research: A Practical Handbook.
London: SAGE Publications.

Straight, H. S. (1981). Knowledge, Purpose, and Intuition: Three Dimensions in
the Evaluation of Translation. In Marilyn Gaddis Rose (Ed.) Translation
Spectrum. (pp. 41-50) . State University of NewY ork: Albany.

Thompson, D. (ed.) (1995). The Concise Oxford Dictionary of Current English.
New York: Oxford University Press.

Ubaidy- Al, M. (1997). Problems of Translating Quranic Parables into English.
Unpublished M.A. Thesis. Yarmouk University.

‘Webster’s Revised Unabridged Dictionary (1996). Retrieved December 21,
2001, from http://www.Dictionary.com

WordNet (1997). Retrieved December 10, 2001, from
http://www.Dictionary.com

122



L dl a2 sal

(el Sl plia Asman 1y oSH aaliel) o BN jaaadl (199Y) LIS

_JJL.A

Gilia 0o CALESY | (5 aa0TA-£TV) 5 ydda M e ( dgeae B o anldll gl -
Al o g g £ e a daglil o 529 A JugBI (g 9 Ja35ED

Noesall (oA Al aalall | (V471V) b il g okal! deal o dean dlae ol -
L;".)"“ sl a3 alall

Al @ e GBS ce quald e g olalll lia o dlae dasa g -
& 5l

fisabe Al Lgles g Lgailaa s S J AN A 2 (V39A) gl Jielad 2aal -
LBk a0 Ll 5 A el ARl

S e gm0 e da dluad) (1998) Juia g deal -

Al oSl A g 1y S Agid 405 o5 At ya s AN ARY (V99Y) e Jlida daal -

Lgaladl

Apa ;" inall slod ya 5 Jaill das Dl (o Al Aaldl” Jia (1999) .
YYASYY e o) e o ) alaa 4 AN calud yad

AN B I 9o g gl gl o F AN ugald | (YAAC) iladall deas 0y (sl -
U..)_.)M?la.“ J\J:C.J_,_)_.),I_Hﬂ‘

_JS&S\J\A.QJJQ.AG}_(\‘\A\‘).}:&;J\ oaall el -

123



O O pllae Bilal) Adlad ald uaill 5 gu gpudi | (V9A0) fio ol sl Gua
Sl il a5 ) sl el qaa g Cp daa)

LY OFTA e | Gl Aaa s "dae ol Bel S daa i1 " Jle (Yo o)) sl dses

.13\‘)1\ Y g u‘ﬂ\ Dl ‘f gr—)\.\ﬂ 4dua g ?"';ﬂ‘ o (\ QI\Y) Oy Clﬁd\m
' il

fefitia g Sl il jgidiall o 30 LAY i (Y3A0) (5 3 e o) jad
S g e el aladl i

ALl A e gy Jasaall wym\'(\‘i/\V)L'_;.)l..aijJJgﬂ\ @ giny (p desa () dae
GUYY gy, pa SN AN daa 3 g B pdiaal) (Y AAT ) Blaidl allia deas
RATREN]

OSE o g s e pSH AN S ¢ il B ghia (Y00 0) Fgbiall e deaa

Sal J‘Aj&}ﬁ.aﬁdjﬁzmuﬂww.(Yun.)é\._\“.lg::.)\jé-\m

ASa by | S O el JLaTAY Bl el paad (VAAR) el Cad deas
| i jladl

dmsge tGgyn Y4 e VY Aaa 48 pua g AN ‘r“ﬁ‘gjd’-‘%-“ ) gﬁ\.m.)w
Olasy!

iCgn . Y e e gl 9 Angdd g Sadel) (A el pedl) (V34Y) el dwg
J.AM\)SL“JL\

124



Sl oo B

2 Sala Y A3l oy SN (AN (ha (i g g A 5 B L) 5 L D An W)
(Apapli 43 lhe )

- e

4 syt Al g S R e Oy gud e S el a5 43 jlie G 038 A jall Caags

_,.a‘ cJ_,_,\J.‘ﬁ.O‘\ s..\ui.)mceg_}_ggjjJT:L}Adstg__:e\:&g_sﬂb)aamj):m‘é)wm
il 33 S iy B gial) Abnaally pUiEY1 5 Apalall & gadl Y Aalall Auli o (5393 54l e
9l ARl ALaY iledl ) dea 5 o LAY Cilaa il o2 G Al g <3y a3 e
AdS ety o e a5 Aadl ) Leaibea 9580 Lo yiay Wl gan (93 A yall Aall 3 ,5iE 3 Lgbcadl
Jae)&m“gfh.l‘,gﬁs Bluadl Cuua Adlida e 4l gelild .J:\\Sﬂ‘i‘)_,u‘;@))‘;ﬂ‘ "?Sl.q.ﬁ"

}}35’/

2 e z 5. Fe7 o2, °’./5,..‘
56y (o) 1ol € B e U el adls T i) 60 el !
& 4 4 .o . . - . - - LAY < :" 2 ’° v B
o 9,,\_']5 o cliall ¢ g2l ‘_s..\w‘;:{.; 6);‘ 364 () ;}lS.:I\) (;lg:ﬂ ;5‘.&5) Jlaasy

(123 Gl Jay b Joie 2 S e 0 2

Adgar e 5530 5 bl 5 LIS O ol lgladae Huldi o oda Ay Cadel N
Jiay S Juadll () gusd dusad 038 Jud )0 a5 gelbaae JSI 5 g salll Guiall Gl
o s Le s B Juail) 5 i) 13 8 dnfiall ATy yhall Cpanialy (S g et 5 Aadie
5 AAY Ganaly 5 el Juadll | sl 5 Al jall § s gay Adpal e Y Sigay 5 Sl 2
Sliune ¢y il Lgia 2 o Sy G Al 5l (e Bl sianall Sl il Giang

it gl Lgubinn (193 (6 5l 34l Y po S0 L a5 1S pang g 5al Y Al cala
B3l A ally o il (pan sy wm o ALYy o F ol Vg sins (3 Rl 53l
Gaa 8y JLSH (g shudd Ja & e dosi o ) e (5 sinnay £, Gllhy W@ il
| | PP L IPPE e

125



T e ° - _c 20 . P ° ° . £ . . . .
O 3y ey 080 Y 0T U i (3L of Lo 8y Loy B A 5 )

AR

(AA : ¢‘ﬂ§]l) <‘;'€'L . °/} o2, 0./

126



